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le Grand Jacob, C.B., K . C . S . I . - E D . ]

INTRODUCTION.

I MUST request the indulgence of friendly readers for the
following paper on Bali. Not having prepared myself for
this labour on Bali itself, I had not the means of collecting
and properly arranging all my materials. I could only use
for this purpose a small portion of the valuable manuscripts
of the priests which were placed at my disposal. I could not
avail myself of the information of the natives as to many
points, and I was deprived of a great part of my manuscripts.
These circumstances will, perhaps, in some degree excuse the
many deficiencies, best known to the writer, of this pre-
liminary account. I have divided this work into three
divisions — 1st, language and literature ; 2nd, religion,
worship and cremation; 3rd, castes and royal races. With
this is given a short description of the Balinese Calendar.

In the Tijdschrift voor Neerlandsch-Indie 9.3.340, an ex-
planation from the Sanskrit is given of the name Bali in
the paper " Usana Bali:"—subsequently the title of a work,
Bali Sangraha, became known to the writer. This work,
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158 ACCOUNT OF

which however appears no longer to exist, was presented
by a pandita to one of the princes of Bali. The name is
explained thus,—Bali = wis'esd, sangraha ~ kumpulan. Fol-
lowing the Indian manner of composition, where the word,
which must be taken to be in the oblique case, is placed
before that in the nominative, it is to be explained thus,
—The gathering of the excellent (the heroes). With this
the Sanskrit sangraha entirely agrees. Bali is then not
to be considered as " offering," but as the nominative of
the theme balin, a strong person, powerful, a hero. The
name Bali signifies, thus, a hero, and the name of the country
given in Usana-Bali, Bali Angka, " the lap (birthplace) of
heroes," is a very beautiful denomination of the holy land,
and one which expresses the bold spirit of the nation.

Crawfurd and Raffles first drew attention to the great
importance of Bali in a religious and scientific respect.
After their time little progress was made towards a know-
ledge of the island, and thus the Balinese (from their want^
ing that courtesy which the Javanese exhibit, which however
only shows their submissive character) have been considered
as a rude uncivilized people, from whose knowledge not much
was to be expected. It cannot, indeed, be said, that the
whole population of Bali, in arts (wherein they clearly are
behind) or in science, stand above the Javanese, but the
priests bring before our eye the stage at which the Javanese
stood before the introduction of Muhammedanism. They
are, also, the only remaining preservers of the old literature
and religion. To them must every one repair who desires
the elucidation of the Kawi. They are the expounders of
all laws and institutions ; and of the knowledge of antiquity
they have scarcely lost or forgotten anything from their
faithful adherence to traditions.

Should circumstances permit, I hope, after some time, to
follow up this preliminary account by an extended work on
this remarkable island.
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THE ISLAND OF BALI. 159

LANGUAGE AND LITERATURE.

The language of Bali, like that of Java, is divided into
a High and a Low, the first being spoken by the lower to
the higher orders, and the last by the higher to the lower.
The High Language is nearly pure Javanese, but it does not
entirely agree with the present High Javanese. It possesses
many words which now belong to the Low Tongue of Java,
while other High- Javanese words cannot be used in it
without giving offence. It is thus easy for a Javanese to
understand the High Language of Bali, but he is not able
to speak it with purity. The Low Tongue, on the other
hand, has very little in common with the Javanese, and it
agrees more with the Malayan and Sundanese, so that it is
easily learned by men from western Java. This language
is that of the original inhabitants of Bali before the arrival
of the Javanese. It has naturally undergone some changes,
but, in general, we find in it a rude Polynesian dialect, which,
in the recognized relationship of all these languages, agrees
most with the least polished dialects, the Sundanese and
original Malay; while it is far behind, and greatly differs
from, the polished language of Java, which, in the course
of more than a thousand years, has been brought to its
present refinement. On Bali, four hundred years ago there
were yet savages or half savages without a finely elaborated
language. The same we may suppose to have been the ease
with the Malays before the reception of Muhammedanism,
and with the Sundanese before the kingdom of Pajajaran
came into existence. From this alone, that is, from the
original relationship between all the languages from Sumatra
to Bali and further to the east, which has been only distinctly
preserved where the people have remained in a lower stage
of civilization, we may explain the agreement between the
Low Balinese tongue and the Sundanese and Malayan; an
immigration of Sundanese or Malays into Bali is not at all
to be thought of. The Javanese conquerors found this
language the prevailing one on Bali, and could not expel it,
and, for this reason in particular, that the population of Bali
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160 LANGUAGE AND LITERATURE OF

was very numerous, and was brought under subjection more
by the greater civilization of the Javanese than by the force
of arms. The Javanese conquerors preserved as a high
language the Javanese which they brought with them ;
for their intercourse with the people of the land they had
to learn the original Polynesian tongue, which alone was
spoken by the former, and which, to this day, has a wider
prevalence on Bali than the low language on Java. It is
still exceedingly difficult for a common man to express
himself intelligibly in the high language; and to speak to
each rank of a higher or lower degree with full conformity
to the laws of politeness, is an accomplishment which many
even of the young princes have not attained. The agree-
ment between the Balinese and the Sundanese does not
confine itself to words alone. Both have also only 18
letters, while the Javanese possess 20; these 18 were as
much as the Polynesian organs originally required ; the
second d and t are properly foreign to these languages, and
the distinct pronunciation which the Javanese give to them
is not easily discriminated by the ear. Notwithstanding,
these characters, as well as the capital letters, exist in the
writing of the Balinese, but are only used to express the
corresponding Sanskrit characters t (cerebral) and d or dh, in
the same manner as the aksara murda or g'de, the capital
letters of Cornets de Groot. Further, the Sundanese and
Balinese agree in preserving the pure pronunciation of the
vowel a in all cases, where the Javanese corrupt it to o (a).
The a is also in these languages, as in the Sanskrit, of far
greater range and predominance than the other vowels. The
only degeneration is to pepet e, and this may also be considered
less as a short e than a short ejaculated d, which is commonly
used with a nasal sound following it (m or n and ng).

The language of Java must originally have possessed a
closer relationship to the Balinese. This we conclude prin-
cipally from the appearance of Malay, and also (according
to Humboldt, vol. i. p. 198) of Tagala words, in the Kawi.
At the period when the Kawi formed itself, the Javanese
language could not yet have been so refined as it might
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THE ISLAND OF BALI. 161

have been if it had been formed in the course of ages in
civilized Hindu states. The Malay words of the Kawi,
which do not exhibit themselves in the present Javanese,
are original Polynesian, and reveal to us the union which
once existed between the languages of Sumatra, Western
and Eastern Java, Bali, and probably all the Eastern islands,
and which, chiefly, in the Eastern or proper Java alone
has been obscured by a higher civilization. The influence
of the polished Javanese has also, it is true, made itself
felt in the Sunda territories, but the high language of
those parts is far less developed than that of Java ; it
probably first began with the establishment of the kingdom
of Pajajaran; as on Bali with the arrival of the Javanese.
On the last the division into castes operated most, which
rendered necessary a subordination in the manner of speak-
ing also. By the Javanese, however, the language must
have been rendered so complicated, since it was developed
by them during more than a thousand years. A further
knowledge of the languages East of Bali will probably still
more confirm this position: the languages of all these islands
are dialects differing little from each other, which have departed
the less from the original parent the less and the later the people
have received Hindu civilization. Besides the spoken languages,
we have on Bali the written language; this is in poems,
with the exception of the more recent, the Kawi, and in the
sacred writings of the priests, the Sanskrit.

Humboldt (vol. i. pp. 188-203) has written best on the
origin of the Kawi language. Some modifications however
in the conclusions of Humboldt must be introduced by the
fact that pure Sanskrit writings are still found with the
priests on Bali.

Kawi is explained by Humboldt to be "poetical language"
(Kawi "a poet," kawya "a poem"). With this explanation
that of the Balinese agrees; they say that Kaicin or Kakawin
signifies "to make comparisons," "to speak in comparisons."
This is the mode .in which poetry is formed; comparisons
are the ornaments and marks of poetry. The explanation
of the Javanese by Khawi (strong) scarcely needs to be
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162 LANGUAGE AND LITERATURE OF

mentioned. Khawi is an Arabic word; first known in Java
in the Muhammedan era, and in Bali not at all. How could
the Arabs have given the name to a language which they
neither produced nor cultivated, but, on the contrary, have '
nearly destroyed, because it was the prop of Hinduism and of
all the institutions on Java which the Arabs sought to over-
throw and cast into oblivion ? The Arabs and their followers
have succeeded so well, that the Kawi no longer exists on
Java, and Kawi works have nearly disappeared, while it has
been abundantly and carefully preserved on Bali. The verb
kawin or kakawin has caused the works to which that name is
applied by the Balinese to be regarded as marriage poems,
because it reminds us of the Malay kawin (to marry). Both
words, the Balinese and the Malayan, appear to ̂ be referable
to the same Sanskrit word. From kawya by the suffixing
of the Polynesian an, kawyan is formed; this, by the con-
traction of ya to e commonly (however improperly) used in
Java, gives kawen; and from this, by a careless pronunciation
with the common permutation of e and i, are formed kawin
and kakawin. This is then at once the Balinese word for
" poetry" and the Malay for " to marry," because the
marriage songs (hymenaea) form a principal part of the
festivity, and that which most strikes the ear. Respecting
the origin of the Kawi language, it would seem that some
new ideas must be kept in view. The priests did not hold
the Kawi but the Sanskrit as the sacred language; this
language is still found on Bali in the Vedas, the Brahman-
dapurana and other mystic writings or tuturs [that is Sansk.
tantra.—ED.]. We cannot therefore agree with Crawfurd,
who considered that the Kawi was the language of the priests
(Crawf. Arch. vol. ii. pp. 17, 18).

The Hindus, and particularly the Hindu-Brahmans who
came to Java, brought with them the Sanskrit in their
sacred writings, and, perhaps, also a Prakrit dialect. That
they knew and could speak,a Prakrit dialect may be con-
cluded from the comparatively late period of their arrival
from India, which we place at the highest 500 years after
Christ; at that time, however, the Sanskrit had been at least
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THE ISLAND OF BALI. 163

800 years a dead language in India. On the other hand,
against the idea, that they spoke Prakrit, pleads strongly the
fact that we do not find a single Prakrit word in the Poly-
nesian languages, that none of the assimilations, contractions
and elisions which characterize the Prakrit appear in the
Indian words of the Kawi; but it is this very fact which
points the way to an explanation of the origin of the Kawi.

In the Sanskrit words on Java and Bali we find corrup-
tions, which have not originated in an Indian mode. To
this class belong the contraction of wa to o, ya to e, the
indistinct pronunciation, and the permutation thence arising,
of u and o, of i and e; further the permutation of ra and re
(kerret, formerly recognized by me as ri-vocalis), which how-
ever, as well as the preceding corruptions, never appear in good
Balinese manuscripts. To this class belong also the corrup-
tion of the prefix pra into par and per; the omission of the
initial a in Sanskrit words, for example nugraha for anugraha,
which are interchanged with the non-significant initial letter
a of Javanese verbs. The pronunciation of Anusvara as ng,
e.g. in ong, should not be ascribed to a corruption; as this pro-
nunciation appears to stand nearest to the unsettled sound
of the Indian letter. The change of the Indian w to b in
Byasa, Balmiki, Baruna, is to be considered less as a corrup-
tion than as an accommodation of the Sanskrit idiom for
the preservation of the vocalic pronunciation. I, therefore,
believe that the few changes in Sanskrit words have had
their origin in Java, and that not a single Prakrit word
has been introduced into the language of that island.

Thus the Hindu immigrants into Java, though they
certainly spoke the Prakrit, as we must presume if we
consider the time of their arrival, appear to have abandoned
that language at once and adopted the dialect of the country.
The reason for this must be sought in the circumstance of
the Hindus arriving but in small numbers and finding a
large population of natives; further, in their being partly
Buddhists, the adherents of which creed always adopted the
manners and language of the nation to be converted, in the
different countries into which they came. By the Buddhists
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164 LANGUAGE AND LITERATURE OF •

the devotees of Brahma were likewise compelled to yield
with regard to language, in order not to irritate the people
whom they wished to subject to their own worship and
institutions, and to give thereby full play to the Buddhists.
Thus Buddhists and Brahmans lived together in Java on
peaceful terms, and the worship of each became not indeed
blended with, but augmented and modified by the dogmas of
the other. We have noticed this already on an earlier occa-
sion when viewing the ruins of Prambanan and Boro Budo ;
in the course of this account more distinct proofs, will be given
of this hypothesis in different places. The Kawi works are
written partly by Sivaites, partly by Buddhists; both use
the same dialect, and the works of both are held in high
regard by the people, though the Siva Brahmans of Bali
appear to entertain a predilection for the genuine Sivaitish
works.

Those friendly relations appear to be one of the chief
causes of the existence of the Kawi language. The intro-
duction of a foreign language was not practicable on account
of the Buddhists, and because the original population of Java
was too large; still the necessity was felt of augmenting
the dialect of the country in order to express, in the tracts
written for the people, ideas relating to worship and science,
for which no terms were then existing. In this way the
people became accustomed to a number of Sanskrit words
employed by their instructors in religion, and by gradually
introducing more and more foreign words, a distinct
language was formed, destined exclusively for writings
and teaching. This language could not of course adopt
the inflexion of the Sanskrit, for, in order to understand it,
the people would have had to be made acquainted with the
entire Sanskrit grammar, which would have been too
troublesome for a nation like the Javanese to acquire, and
moreover the imparting of it was not for the interest of
the priests, whose secret writings, containing unadulterated
Sanskrit forms, remained unintelligible for the rest of the
people.

The fact that the Buddhists formed the Kawi without the
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THE ISLAND OF BALI. 165

introduction of words from the Prakrit, seems also to prove
that their secret writings were in Sanskrit. In Ceylon and
the further Indian Peninsula the books of the Buddhists were
composed in Pali (a dialect of the Prakrit); but, in China
and Tibet, in Sanskrit; the promulgation took place earlier
in the northern parts than in those towards the south,
and, for this reason, the books were still written in the
ancient sacred language of all India. If, therefore, the
Buddhists brought their books to Java composed in the
Sanskrit language, their introduction must have been in a
comparatively ancient time. It has been observed already
that this newly formed dialect was chiefly intended for the
converted people, while the priests preserved in the Sans-
krit the religious books used by them alone (the Vedas),
and whatever they wished to keep secret from the people
(Brahmandapurana .and the Tuturs).

The Kawi contained all those works by which the religious
ideas and the cherished mythology of the priests were
communicated to the people. It thus became a sacred
language to the people, and the holiness attached itself to
all the words, principally however to the Sanskrit, which
were rendered conspicuous by capital letters (the aksara
g'de or murda). For the priests of Bali this language is
that of pleasure; they always use it for their poetical
compositions; almost every one of them composes a poem
of greater or less extent, which is communicated to their
colleagues and scholars. But the Kawi is not sacred to them;
they greatly distinguish between Kawi and Sloka. Sloka
is the usual Epic measure of India, in which, in Bali, the
Mantras (secret writings) and also the Vedas are written.
The name Sanskreta, as significative of the language, is
unknown in Bali. It is not even of a very old date in
India, having come into use to contradistinguish it from the
Prakreta, the vulgar language. Sloka (the measure used
in the Epic poems of India) is used at present in Bali as
the denomination of the works composed in that measure,
the language of which is Sanskrit. Those are sacred and
must be kept hidden from the people (rahasya). The Kawi
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166 LANGUAGE AND LITERATURE OP

has various epochs; in the opinion of the Balinese there
are three principal ones, viz.:

1.—The epoch of Ayer Langgia; in the compositions of
his age, according to the Siva Brahmans, the Kawi appears
in the most beautiful and oldest form. He reigned in
Kediri, and was one of the ancestors of Jayabaya. In his
time the worship of Siva seems to have been predominant.

2.—The epoch of Jayabaya; of his time is the Barata
Yudda, less esteemed than, for instance, the Wiwaha, and
indeed of a more recent style, also many works of Buddhist
authors. His period cannot be ascertained from the Balinese
records; according to them he reigned in Barata Warsa
(India), but this is the India transferred by the Barata
Yudda into Java. His period would appear to comprise
the reigns of several rulers, since so many works are
ascribed to him.

3.—The epoch of Majapahit, where we meet with still
greater admixtures of the vulgar language, and less ac-
quaintance with the riches of the Sanskrit. This period is
succeeded by a fourth one, formed by the continued poetical
compositions of the priests and of some princes in Bali.
These, at least the priests, have preserved the knowledge of
the Kawi, and even augmented it by new Sanskrit expres-
sions, which they take from the secret writings. From this
we are inclined to trace their immigration into Bali, and the
large stock of knowledge they are still in possession of, to
another part of Java, perhaps Kediri, and not to Majapahit.
The tale of Siva Brahmans having come to Majapahit from
India shortly before the destruction of that empire is alto-
gether unknown in Bali. How is it, moreover, possible
that those Brahmans should have acquired so speedily the
knowledge of the Kawi and of the native language? The
priests of Bali have been in Majapahit, how long is un-
certain; but they descended from Kediri, and from thence
probably it was that they brought their greater knowledge.
These accounts can be brought into accordance with the
account in question of the arrival of Siva Brahmans at
Majapahit, if we here, likewise, bear in mind the transfer
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THE ISLAND OF BALI. 167

of Baratawarsa into Java,—Kediri with its king Jayabaya
lay in Baratawarsa; Majapahit seems not to have been
comprised in it.

The literature of Bali from its nature is divisible into
1.—Sanskrit works, with Balinese paraphrase; they in-

clude the Vedas, the Brahmdndapurdna, and the greatest
part of the Tuturs.

2.—Kawi works: (a) the epics sacred to the people, viz.
the Ramayana, JJttarakanda and the Parvas : — (b) the
lighter Kawi poetry, as the Wiwaha, Barata Yudda, etc.

3.—Javanese-Balinese compositions, written partly in the
native measures (Ridung), such as Malat; partly in prose,
as the historical narratives Kenhangrok, Rangga Lawe, Usana,
Pamendanga.

Some of the works in prose, especially the law-books,
cannot be classed in the third category; they exhibit the
ancient language strongly intermixed with Sanskrit, yet
they cannot be called Kawi works, from the absence of
measure, and this alone is the characteristic of the Kawi
language. From this also the poetical language is determined.

To the accents which are used in the writings of Bali
(vid. Tijdschrift 9. 3. 254-56) must here be added a sign
for the long u differing from the ordinary Suku, and every-
where used in good manuscripts, where the Sanskrit exhibits
the long u. This long u is called Suku ilud, and according
to this, Tijd. 9. 3. page 255 1. 3, is to be corrected; the
kerret (ri-vocalis) is called Guung makerret [Quung is
chakra, makerret, joined to kerret). The long I, with a small
point in the common figure, is called ulu mija. The Bali-
nese have very indistinct notions respecting long and short
vowels; however they, at least the learned priests, use the
long i, the long u, and the tedung as signs for the long d,
precisely following the tradition where they must stand ac-
cording to the Sanskrit.

The priests are also in possession of a work on the
euphonic laws, called Sroyanchana.

In earlier accounts it has been noticed that in Bali no
inscriptions on stone or metal are met with, nor any older
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168 LANGUAGE AND LITEKATURE OF

characters than the present current writing. This is
naturally explained from the letters only having been in-
troduced since the fall of Majapahit or a very little before.
Although we meet with no modes of writing of a more
ancient date, yet in the new writings all the richness is
preserved which ever was possessed by the Sanskrit writings,
in Java. It is only in the Balinese manuscripts that we
find preserved, with the greatest purity, the numerous signs
of the Sanskrit, which were superfluous and unpronounce-
able in Polynesian idioms. Nearly all doubt which may be
entertained of the proper powers of the Sanskrit letters, as
they have been received in Java and Bali, will be removed
by the examination of the writing of this manuscript, and
principally of the numerous Sanskrit words occurring in i t ;
any possible faults will be corrected and excused by those
who are conversant with the subject, if they consider the
many transcriptions of such manuscripts which are made in
Bali, and how easily some corruptions and inaccuracies
might find their way into it among a small nation, shut
out from the source of their civilization, and for 400 years
dependent on themselves.

SACRED WRITINGS NEWLY DISCOVERED.

The first rank in the Balinese literature, as in that of the
Hindus, is occupied by the Vedas. According to the com-
munications of the priests, they are not complete in Bali, but
only fragments, although, to judge from appearance, tolerably
large ones, of all the four Indian Yedas, viz. 1, of the Reg-
Veda; 2, Yajur-Veda (commonly inaccurately spelt Yayur
Veda); 3, Sdma-Veda; 4, Artaica-Veda(a corruption caused
merely by the transposition of the r, easily explained by
the mode of writing the Indian-Balinese r above the line;
the Indian name is Atharwa-Veda). The author of the
Vedas is Bagawan Byasa (Vy&sa in India).

The Yedas contain the formulas of prayer as well for the
private worship of the Panditas, performed in their houses,
as for the feasts, great offerings and cremations of the
people, when the Panditas mumble them inwardly. They
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THE ISLAND OF BALI. 169

are a mystery to all except the Brahmans, and the Panditas
instruct the younger Brahmans in them in secret. The metre
appears to be the epic Sloka, as further illustrated in the
Article on Metre, and the language a pure Sanskrit. From
their being written wholly in Slokas, we may suppose either
that the Vedas were brought into that metre in ancient
times, and in that form introduced into Java and Bali,
or that the knowledge of forming Slokas existed in Java.
If the names of the Vedas were not well known, I should
rather incline to suppose that they never had been in
possession of the genuine Vedas, since in India the metre
of the Vedas is guarded by ample commentaries, and must
be regarded as an integral and sacred part of thdse ancient
scriptures. The whole of the Brahmandapurana has been
communicated to me on the condition of my not making
any uninitiated person acquainted with it. In the same
way, I may hope to obtain, also, further information about
the rest of the mystic writings, and about the Vedas
themselves.

The Vedas have also been in Java, since the priests of
Bali are of Javanese derivation and had their abode in
Kediri and Majapahit. Any direct arrival of Brahmans
from India is not known in Bali, and even the immigrants
into Majapahit, shortly after the destruction of that empire,
appear not to have adopted the Vedas of India but of Java,
and it is even doubtful whether they arrived directly from
India, or only from some other part of Java, since the
Panditas know nothing of such an arrival from India,
while they nevertheless trace their genealogy through
Kediri to India. From the tenor of the Brahtndndapurdna
in Bali we may draw conclusions as to the character of the
Vedas. The genuine Indian pieces in the Vedas, which
appear to be written in Slokas, are, probably, accompanied
by a Balinese or Kawi comment, which after the lapse of
some time became necessary even for the priests, in order
not to lose the true sense of the original texts.

It is an object of the greatest importance to get possession
of the remains of the Vedas in Bali. The religion can only
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first become thoroughly intelligible by their means; they
further give the standard for the determination of the
state of Hinduism, when it spread to the islands, and, if
compared with the antiquities of India, especially through
a more intimate knowledge of the history of the Vedas in
that island, will be of service in ascertaining the age from
which the Indian influence, and the civilization of Polynesia
consequent on it, may be dated. Suryasewana (worship of
the sun) signifies not only the religion of the priests, but
also the book, containing those parts of the Vedas which
are used for that worship. I saw the outside of the manu-
script; it contained about 80 lontar-leaves. In respect of
contents the Brahmandapurana comes nearest to the Vedas;
it is also called shortly Brahmanda. We find in India
18 Puranas, among which is the Brahmandapurana. These
18 are the sacred writings of all the different Indian sects.
Six are especially holy to the votaries of Wishnu, six others
to those of Siva, and six keep the mean. The more special
sects have embraced chiefly one Purana, as representing the
abstract of their worship, as the worshippers of Kresna the
Bagawatpurana. Iii this way it is easily explained how, in
Bali, the Brahmandapurana only should be in use, and how
the Panditas should not have preserved even the slightest
recollection of the other seventeen puranas, so little indeed
that the names mentioned by me were altogether unknown
to them. We find in Bali but one Sivaitish sect, and the
adherents of it have acknowledged the Brahmandapurana,
perhaps already in India, as the only book of instruction.
The Puranas are, as we know, the sacred books of the
sectaries, and the priests in India did not trouble themselves
much with the sects and their controversies, but, adhering
to the more purified worship of the Veda, held the religion of
the other people in contempt. Hence it is that the Puranas
in India are, chiefly, in the hands of the people. In Bali,
on the contrary, they are guarded by the priests like the
whole of the holy scriptures, and even hid from the people.
In Bali, everything relating to religion is in the hands of
the priests, and on the great ignorance of the people in
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all that is necessary according to the sacred literature for
their temporal and celestial happiness, is founded the un-
limited power of the priests, who are the organs of the Deity
for the blindly believing people.

The contents of the Brahmandapurana are: the creation,
the ancestors of the world under the various Manus, the
description of the world according to Indian notions, the
history of the ancestors of old dynasties, besides mythology
and mythic chronology; it is composed by Bagawan Byasa
(the holy Vyasa). He is also known in India as the author
of the Vedas, of all the Pur anas and of the Mah&bhdraia; his
name signifies composition, and Prof. Lassen is of opinion
that it is a personification of the recension of those holy
writings (in what period did this take place ?). It is worthy
of remark, however, that in Bali he (as the compiler of the
said works), as well as Walmiki, the author of the Rama-
yana, are known, since from this we may complete the
traditions from India.

The Brahmandapurana is written in Slokas like the Indian
Puranas; and it is to be lamented that we cannot get pos-
session of the Indian Brahmandapurana; a comparison of
both of them would furnish us with a large amount of
revelations on the progress of the literature, as well as on
the relation of the Balinese to the original Indian worship.
The Slokas seldom follow each other unbroken; generally,
we meet with only a fourth or the half of a Sloka, followed
by an extended paraphrase in the Balinese language. Under
the head of Religion we shall give a few examples.

EPIC POETRY.

Ramayana.—This is the oldest Indian epos, composed by
Walmiki, who is also in Bali acknowledged as the author of it.
Here, however, it exists as a Javanese elaboration by M'poe
Raja Kusuma, also called Jogiswara or prince of the peni-
tents, father of M'poe (Sempu) Tanakung and of another
poet M'pu D'armaja, composer of the Swaradahana. The
language is pure Kawi with a peculiarly large number of
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Sanskrit words. The Indian Ramayana contains 7 Kandas,
large divisions, again divided into Sargas, chapters; in Bali we
find no Kandas, but the whole- narrative of the first 6 Kandas
is placed together and divided into 25 Sargas. The 7th, the
TJttara Kanda, is no part of the narrative, but forms a
separate work in Bali, the author of which, however, is
accounted to be the same Walmiki. The separation of this
Kanda from the rest of the Ramayana, is a proof that it
was introduced from India as a different piece, not forming
part of the large work, in favour of which position the
contents also speak, the TJttara Kanda giving an account of
the history of the family of Rama after his death. From
this we conclude that in India at the period when the
Ramayana was communicated to the Javanese, the TJttara
Kanda was not yet annexed to this work. We, likewise,
do not find, in the Java-Balinese Rdmdyana, the long
stories of the Bala Kanda, the history of Rama as a child,
where "Wasista, the priest of the house, tells him tales of the
time of old. Those narratives, partly very beautiful, such
as that of the Sagarides and the descent of the river-goddess
Ganga on the earth (vid. A. W. von Schlegel's Indian
Bibliotheca), are episodes not forming part of the Rama;
they have, however, so many charms, especially for a people
like the Javanese and Balinese, who take every story for
truth, that the absence of those tales in the Java-Balinese
Rdmdyana is surprising. We ascribe their absence to the
same reasons as the separation of the TJttara Kanda from the
Ramayana; at the.time when the Ramayana found its way
into Java, it was not so voluminous as at present in India,
and comprised exclusively the history of Rama. As to the •
Mahdbhdrata, it has long since been discovered by European
scholars from the contents, and the form of different parts,
that in this work, as it at present exists, we have before us
a conglomerate of Indian myths, which have been interpo-
lated, partly in recent times. The same seems to be the case
with theRdmdyana, though the interpolations are not met with
so repeatedly, and are not spread through the whole work.
For a careful critical comparison of the Indian Ramayana
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with that of Bali I am at present in want of an edition of
the Indian one. In Java, up to this time, there is only
known a Javanese elaboration of the Kawi composition, the
Homo; this is far behind the Balinese Kawi work both in
language and style, and is looked upon by the Balinese as
a corruption. The Homo probably was not composed until
the Muhammedan era, and probably when, on the cooling
of the religious zeal, the beautiful ancient literature was
recollected, but the knowledge of the Kawi forgotten.

I have borrowed a good manuscript of the Ramayana from
the highest and most learned priest in Badong, the Padanda
Made ALENG KACHENG in Taman Intaran. It contains the
Ramayana complete on 210 lontar-leaves, and is written
very fairly, with great care in the use of uncommon signs,
and with attention to the euphonic laws. Of this manu-
script the last leaf with the signature is wanting, so that
it cannot be ascertained how old it is. For my use the
little that was deficient has been transcribed from the text
of another manuscript. This latter was written in the year
(of Saka) 1693, corresponding to the year of Christ 1771;
and in Bali at Bandharapura (the Sanskrit name of Badong).
Badong signifies as well the small kingdom of that name,
as the residences of the princes of Badong, situated at no
great distance from each other. We may translate Bandhara-
pura, "the town of union," or "the united palaces of the
princes," pura meaning a town and a royal palace* The
Balinese word badong has also the same meaning. It is
written with alpasdstra (small letters); which makes us
think of capital (Kawi and Sanskrit) letters. The usual
Balinese letters may indeed be said to be small ones (alpa),
if compared with old writings still existing in Java. How-
ever, we find no other letters in Bali than the common recent
current writing, and even the learned priests have lost every
recollection of more ancient letters. Inscriptions on stone
(as noticed already) are not found, and the letters of the
Sanskrit shown by me to them were perfectly unknown to
them. We can thus make nothing more of alpasdstra than
that the writer humbly acknowledges that he makes use

VOL. VIII.—[NEW SERIES.] 13
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of the imperfect letters, since the want of greater know-
ledge does not permit him to write better and more
correctly.

The last words contain an invocation of the Deity, and
we find them with slight variations at the end of several
manuscripts; they are pure Sanskrit, and correspond to the
invocations at the beginning of Sanskrit works: Siddir astu,
tatastu, ong Saraswati namah, ong t'mung Qanapataye namah,
ong sri Gurubyo namah, "Be this the accomplishment, be
it thus (?): Ong adoration to Saraswati, Ong adoration to
Ganapati, Ong to the gurus adoration !" The word t'mung
is not very clear nor Sanskrit. The invocation of tat-a&tu
(let this be) appears also superfluous; if we explain it by
tathd astu (may it be), the sense becomes no better. Saraswati
is the goddess of letters, the consort of Brahma. In every
Balinese year she has a feast, where the whole of the manu-
scripts are brought forth and consecrated in the temple. Gana-
pati or Ganesa, the son of Siva and Parvati, is the god of arts
and cunning, the Indian Mercury. His cunning is invoked
in India as well as on Bali, in order to overcome the
obstacles, which are likely to be met with in the composition
of an important work. The gurus are on earth the parents
and spiritual teachers; here, however, are meant the celestial
gurus, the Pitaras, or " spirits of the departed members of
the family," who receive a daily worship.

The Ramayana is divided into 25 sargas or chapters.
It begins with the incarnation of the god Wishnu in the
family of the king Dasarata of Ayodhya (the present Oude);
he becomes the son of Dasarata by his wife Kosalya (Sanskrit
Kausalya); his half brothers are Barata by Kekayi and
Laksmana by Sumitra. His teacher is the Muni Wasista,
who instructs him above all in the Danurveda " the art
of arms." At an early age, the pious king Wisvamitra,
the rajarsi, royal resi (vid. the Rajarsis in Bali, his suc-
cessors), when he was recognized as an incarnation of Yishnu,
invoked his aid to deliver his hermitage from the Raksasas
who had made war against it. This he accomplished and
bent the bow of Parasu Rama. From this the tale turns
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to his nuptials with the fair Sita, and to the intrigues of his
stepmother Kekayi, who forms the design to raise her son
to the throne. After that he voluntarily retires into a
hermitage, and subsequently into the forest of Dandaka,
accompanied by Sita and Laksmana. Laksmana mutilates
the Raksasi Surpanaka who wooed for his love, and by this
excites the hatred of Rawana, the prince of Langka (Ceylon)
and brother to Surpanaka, against Rama and his companions.
Rawana ravishes the beautiful Sita, and Rama seeks for
her in vain. He makes an alliance with the monkey-
king Sugriva, and his son the swift Hanuman. Hanuman
discovers the hidden spot where Sita was concealed, and
then begins the war of Rama and his monkey-warriors
against the Raksasas of Langkapura. A large part of the
work is filled with instructive conversations between the
monkey-princes and Rama, and their relations, especially
between Wibisana, the brother of Rawana, and the latter.
Finally Rawana is slain by Rama, who with his supernatural
weapon chakra cuts off his ten heads. Sita is purified by
Agni (the god of the fire) and disappears in mother earth.
Rama becomes king of Ayodhya, and retires in old age to the
forest hermitage, where he dies.

The Rdmdyana and the Parvas are to the Balinese a sort
of pattern for princes. The adat of the princes, and of the
second and third castes, is contained in those works,
holy to them, whilst the Vedas and other secret writings
furnish the rules for the Brahmans. The princes and the
chiefs of Bali are to regulate their lives in accordance with
the Epic writings, and as long as they do so peace and
quietness shall prevail and increase in the country. In
the present time, however, many princes are charged with
indifference to the sacred precepts, and with being, thereby,
the cause of the diminution of the fortune and prosperity
of Bali. A virtuous prince, before undertaking the smallest
matter, examines first the conduct of the old Kshatriyas
and demigods, as it is described in the ancient holy litera-
ture. The conduct of those ancient heroes is ever in the
recollection of the princes of to-day, in order to regulate
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their actions according to the holy patterns, wherever they
may find themselves.

A king is to have the accomplishments of the eight
gods of the points of the compass, viz. Indra, Yama,
Surya, Chandra, Anila, Kuvera, Baruna, Agni (according to
Ramayana, lontar-leaf 181).

Uttarakanda.—This, as we have seen, is the last (7th)
division of the Indian Ramayana. The author is likewise
Balmiki (TFalmiki). Up to this time I have not got it
into my hands; it is, however, the history of the brothers
of Rama, and contains also stories altogether unconnected
with the family of Rama. A more recent Kawi work is
the Arjuna-Wijaya, which borrows its subject from the
Uttarakanda; of which hereafter. Kanda (compare the
Kanda of Raffles, vol. i. p. 373 et seq.), division in India, is
used in Bali like Parva for all sacred writings; those Kawi
works, however, whose names are Kanda and Parva, are chiefly-
destined for the princes and nobles of the second and third
caste in Bali, whilst the works written in Slokas are confined
as holy to the priests and Brahmans. The Ramayana and
the Parvas (of the Mahabharata) have not been long known
to the whole people; they were a secret of the priests and
chiefs, and contain rules for the latter in their government
and for every action during their temporal life. In every
undertaking and in every event, persons of rank are bound to
conduct themselves in accordance with the precepts contained
in those works. Contempt or indifference in following those
sacred writings would bring disaster on princes and people
alike, and the entire happiness of the country is indissolubly
dependent on the imitation of those holy works.

Parvas (of the Mahabharata).—The second great Indian
epos is the Mahabharata, composed by the Muni Wyasa
(Bal. Byam). The name of Mahabharata is not known in
Bali, but its 18 divisions or Parvas are known. The names
of those eighteen are correct. Six exist entire and two are
incomplete. From the name of Mahabharata being un-
known, it would appear that this work at the time it was
brought from India to Java did not bear this name, nor
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perhaps any general name at all, but that its divisions were
already regarded as sacred writings. In that case, the name
Mah&bhdrata is only applicable to a small part of the whole
work, since the war of the Bharatas, that is of the Pandawas
and Kurus, occupies not more than 20,000 Slokas, whereas
the whole work contains above 100,000. The rest consists
of interpolated narratives of various descriptions, which, as
occasion admits, are inserted loosely or annexed. How
much the Balinese Parvas did contain of the Indian ones,
it is impossible for me to decjde, without being in possession
of the Indian Mah&bhdrata; the pieces contained in them
stand, however, in high esteem, and are faithfully copied.
They have:

1 Adiparva
2 Wirataparva
3 Bismaparva
i Mmalaparva

6 8warga-Mawanaparva
and parts of

7 Udyoga Parva and
8 Asramawasaparva.

6 Prastanikaparva

The names of the remaining ten they give as follows:

9 Saba Parva
10 Arany aha Parva
11 Drona Parva
12 Karna Parva
13 Salt/a Parva

14 Gada Parva
15 Swatama Parva
16 Soptika Parva
17 Stripalapa Parva
18 Asvamedayajnya Parva.

Along with them they mentioned also the Santika-parva,
although they expressly said there existed no more than 18
Parvas : this can, therefore, be nothing but another name for
one of the above 18 Parvas. Vydsa, the author, whom we
have already mentioned in speaking of the Brahmanda-
purdna, is the son of Parasara, the grandson of Sakri, who
is the son of Vasista, the domestic priest in Ayodhya, teacher
of Bdma, and supposed progenitor of one of the most
distinguished castes of the Brahmans. This family was
nearly extirpated through Sakri, the son of Vasista, being

1 These are, especially, the works whose deficiency the Brahmans, who spoke
with Crawfurd, regretted. They requested me to communicate them to them,
which I complied with as far as my pieces extended, with the promise to pro-
vide, also, the large remaining part. The Indian books themselves are of no
use to them, since they do not know the writing. I was thus obliged to dictate
them word by word.
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devoured by one of the Raksasas. Vasista was ready to
immolate himself by the flames, but was prevented on hear-
ing from out of the womb of the mother, the cries of his
grandson, who afterwards was called Parasara. He then
resolved to spare his life for the education of the child.
Upon this he performed his domestic worship, and while
muttering the Veda a fire broke out, into which all the
Raksasas were drawn down by an irresistible force and
destroyed. This furnished the subject of a painting in the
private temple of the raja, Kassiman of Grunong Rata, where
we see the holy Vasista performing his worship in the
manner still observed to-day by the Panditas, and hosts of
Raksasas, by the power of his words, falling into the self-
existent fire.

The Balinese maintain that the family of Vasista lived
in Baratawarsa (the eldest holy name of the Brahmanical
India, which however comprised' only a part of the valley
of the Granges between Ganga and Jamuna). Vyasa, the
writer, is also called Hempu or M'pu Yogiswara. This is a
name of frequent occurrence, and signifies even the highest
divinity Siva. It is however explainable by the fact that
a saint or Padanda, who retires from the world, becomes
identified with the Deity, and is himself called Siva. In
a certain sense, the Deity is himself the author of all the
holy scriptures, since he enters into the composer and
speaks and acts by him.

The Bismaparva contains 102 lontar-leaves. The Adi-
parva is nearly of the same size. The Prastanika-parva,
which I saw, contained only 16 lontar-leaves, but was not
complete. The names are all Indian ones with the excep-
tion of Swatamaparva, which seems to be a corruption of
Asvatthamaparva, thus called after a hero of the Mahabha-
rata, a son of Drona. Stripalapapana is called in the
Sanskrit only Stripana; palapa seems to be formed in the
Polynesian manner from alapa (harangue). The language
of the Parvas is, like that of the Ramayana, pure Kawi,
and more difficult to be understood than the other important
Kawi works. In addition we have a Kapiparva, containing
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the history of Sugriva, Sanuman and their ancestors in the
monkey-dynasty. There exist also the Chantaka or Ketaka-
Parva; this is a sort of dictionary, where all the synonyms
are classed together after the manner of the Javanese
dasanama; it was compiled by Kavidasi, the follower of
Byasa; it commences with the numerous denominations of
the gods, and is for that reason of great importance for the
mythology. It is however written in prose, and like the
Kawiparva strongly separated from the 18 holy Parvas.
An Agasti (or Anggasti) Parva came also to my knowledge,
in which the holy Agasti (the star Canopus and leader of
Rama in his campaign against the south of India) gives
instruction to his son Dredasya; this work is not to be
confounded with the Parvas of the Mahdbhdrata.

To the ancient Indian literature pertain further the books
of the laws, especially that of Manu. The Balinese law-
books are, likewise, drawn from them, although they are
written neither in Slokas nor in Kawi, and we shall, therefore,
speak of them after the Kawi literature. The original law-
book of Manu, Mdnawadarma-sdstra, is not known in Bali
either by that name or by that of Menawa Sdstra (as the
name is said to be on Bali by Raffles, vol. i. p. 991). Prabu
Manu, however, is mentioned as the founder of the law,
and the Indian origin of the Balinese law and law-books
is thus certain. The Purvddigama or Siva Sdsana, especially,
is said to have Manu for its author. (Vide in/rd.)

COMMON KAWI LITERATURE.

1. Bdrata Yudda.—With respect to its contents, the Barata
Yudda stands nearest to the Parvas. For a considerable
time it has been regarded as the only version of the Indian
Mahabharata in our islands. But we have now found on
Bali the original pieces of that epos. The Barata Yudda is
formed after four of the Parvas, viz. after the Bisma, Drona,
Kama, and Salya-Parva; the author is Sempu (or M'pu)
S'dah, who lived in the time of Sri Paduka Batdrd Jaya-
baya, Prince of Kediri, and wrote his works by the order
of the latter; the design of the Prince was to obtain by the
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composition of the work a hadigjayan, a subjugation of the
world. In this also an Indian idea is conspicuous; by the
performance of great offerings, by sumptuous works of
architecture, and by works of literature, the prince thus
engaged becomes not only famous, but he also acquires
extraordinary power, by which he is enabled to subject the
universe to his will. Such was also the aim of the great
offering of the prince of Lombok (in September, 1846),
who, not being recognized by all as the legitimate chief,
sought, by offerings and abundant alms, to prove his royal
right and to strengthen himself for warlike enterprises.
The time at which the manuscript of which I made use
was composed is the year of Saka 1724 (corresponding to
the year of Christ 1802). To judge from its outward
appearance, I should have taken it to be much older; in 46
years the lontar-leaves have already become much injured,
and it seems to prove what is said, also, of Indian manu-
scripts, that they cannot survive a hundred years. This,
probably, is also one of the causes that in Java, in so short
a time, almost the whole of the ancient literature was lost,
and that, when the desire for the old literature was revived,
hardly any of the old manuscripts could be discovered.
In Bali, also, we must not look for very old manuscripts;
however, those which are guarded and transcribed in the
families of the priests may almost be considered as original,
since in these families the knowledge of language and
religion is preserved with the minutest care. Some faults
are, of course, also possible here.

The place where the manuscript was written is Swechcha-
nagara, also called nagara Sukawati, situated in the kingdom
of Gianyar. I have noticed above that Badong has also
a Sanskrit name (Bandanapura); this is the case with all
distinguished places in Bali; this place has even two nearly
accordant Sanskrit names. Sukawati is the city abounding
in pleasure; Swechcha-nagara, the city of well-being. We
perceive here, again, how far the Indian element, and thereby
the Indian language, has penetrated into Bali. However,
all those places have also Polynesian names for the populace
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THE ISLAND OF BALI. 181

—the Sanskrit ones are frequently known to the princes
and priests only.

The name Barata Yudda was formerly translated "penance,
combat," and commonly written Brdtd Yudda; brata
(Ind. vrata) is penance, and the heroes of the combat
acquiring perfection by penance, the explanation had ap-
pearance in its favour. But we find in the manuscripts of
the priests of Bali constantly Barata Yudda, with the capital
b (according to De Groot), corresponding to the Sanskrit
bh, and followed by the fdung (or tarung), representing the
long &; the name cannot, therefore, be brought into ac-
cordance with brata, which originated in vrata. Barata,
as we find it written, signifies however " a descendant of
Bharata" (the old Indian ruler of the universe), and we
have thus in our work " the combat of the descendants of
Bharata." Now the Kurus and the Pandawas are descendants
of that ruler, and nothing can be more appropriate than
such a title for the work. This explanation has, already,
been offered by Baffles, but the reasons which render it
irrefutable we first learned from the good Balinese manu-
scripts.

The conclusion of this work agrees much with that of
the R&m&yana, and is Sanskrit: Ong sri devyebyo namah, ong
t'mung Ganapataye namah, ong siddir astu, tat-astu hastu, ong
dirgayur astu. Ong adoration to the happy gods! Ong adora-
tion to Ganapati! Ong may the accomplishment be, may that
be! Ong, may there be long life ! Devyebyo must be devebyo.
What gods however are meant is not clear. Saraswati and
Ganesa cannot be intended, since the latter is invoked sepa-
rately ; tat-astu is here made more forcible by the addition of
another astu; the word t'mung here likewise precedes Gana-
pati. Birgayus, " long life," is a thing for which the Indians
and Balinese, and especially the composers of literary works,
always supplicate the Deity. It is not necessary to draw
the attention of those who are acquainted with Sanskrit to
the inflected Sanskrit forms, and to the proper observance
of the difficult euphonic laws of that language, occurring here
and at the conclusion of the Ramayana. In an enumeration
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182 LANGUAGE AND LITERATUBE OF

of the Kawi works of a less sacred character, the Barata
Yudda is placed at the head, because the contents are closely
connected with the holy Parvas. It stands however in less
esteem, and is more recent than some other Kawi works,
e.g. the Wiwaha. The language is also not a very pure
Kawi, but more intermixed with the common bhdsd.

2. Wiwaha. — This is known from the Javanese para-
phrase of Oeriche, published in the twentieth volume of the
Transactions of the Batavian Society. The contents and
arrangement of the narrative in the Kawi Wiwaha is
the same as in the translated paraphrase. The lan-
guage is a very pure and beautiful Kawi; it is likewise
not composed in the common Javanese song-form, but in
the metres derived from India (to be afterwards described).
The author is M'pu Kanwa, not Kanno, as we find in the
Javanese Wiwaha, which word has been formed by the usual
Javanese corruption of tea into o. Kanwa is the name of
an Indian Muni or Saint. Our Kanwa, however, we may
be sure, was a Javanese, perhaps of an Indian descent.
He too lived in Kediri under Ayer Langgia, the ancestor of
Jayabaya.

Sempu 8'dah and Hempu Kanwa seem to have been
adherents of the Sivaitic sect. We find here few or no
traces of Buddhism in the Barata Yudda and Wiwaha.

3. Smara dahana, the burning of Smara (the god of love);
a well-known Indian myth. The god Siva is interrupted
in his penance by Smara (or Kama), that is to say, he
loses the fruits of his penance by falling in love. Enraged
by this, he burns the god of love in flames which issue from
his body. The god of love is therefore also called Anangga
(the bodiless), because his body was burnt by Siva. This
work too is of the time of Ayer Langgia, Prince of Kediri.
The author is called M'pu Darmaja, son of Raja Kusunia,
the composer of the Ramayana Kawi.

4. Sumdna Santaka comprises part of the Indian Raghu-
•vansa.1 Maghu, the ancestor of Rama, begets the Adia ; she

1 The Indian Eaghuvansa has been published in Calcutta, and by Stenzler in
London.
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is permitted to choose her consort after the Indian royal
custom (Svayamwara, also so called on Bali). Her husband
Bevindu died, and she then gave birth to Dasarata, the father
of Kama. This work also is composed in Kediri or Daha
under Ayer Langgia; the writer is M'pu Monaguna (the
name signifies " whose prominent attribute is silence,
mauna"). The writers of the three latter works bear
Sanskrit names, and belong to the Sivaitic sect; the names
of the Buddhist writers are in the language of the country,
and, in this circumstance, likewise, the characteristic of that
religion is conspicuous, which made its way chiefly by
yielding to and adopting the manners of the numerous and
widely different countries into which it was propagated;
whilst Brahmanism, rigidly adhering to the ancient tradi-
tions, and holding in contempt all that is foreign, is no-
where found beyond India except in Java and Bali, and
perhaps in parts of Sumatra and Celebes.

All the three above-mentioned works are in a peculiarly
good style, and highly esteemed, and this chiefly because
they are of Sivaitic authorship.

5. Bomakawya; the song of Boma (or Bhauma),1 "the
son of the earth;" he is begotten by Wishnu from Pretiwi
(the earth), and has, as son of the earth, a demon form and
disposition. He is a Danawa (that is, like the Grecian Giants
and Titans). He waged war against Indra, the god of (the
lower) heaven, and triumphed over him. {Indra is also
overcome by JRawana, the giant-king of Ceylon, and his
power appears everywhere as secondary, against which the
evil spirits are proof.) One of the higher gods (Wishnu
or Siva) must subject his adversaries in order to restore
peace and order on earth. Here it is sang Kresna, the
well-known (eighth) incarnation of Wishnu, who kills
Boma, and delivers Indra from his distress. Boma is killed
by being lifted up from the earth, which constantly re-
invigorates him. The author is M'pu Bradah Boda, that
is, "a Bauddha, a Buddhist;" he wrote in the time of

1 Buma Kalantaka by Raffles; the name Anraka Sura has not yet come to my
knowledge in Bali. (Raffles, vol. i. p. 388.)
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184 LANGUAGE AND LITERATURE OF

Jayabaya of Kediri. Under that king Buddhism seems
to have found its way for the first time into Kediri
(the largest empire which existed in Java before Majapahit).

6. Arjuna Wijaya ("the triumph of Arjuna") is formed
after the Uttarakanda in like manner as the JB&rata Yudda
after the four above-mentioned Tanas. It contains the
combat of Arjuna with Rawana and his victory. Rawana
is here bound, but not yet killed, because his time has not
yet arrived. He is to be destroyed by Rama. Whether
we are warranted in supposing, here, an expedition of the
Brahman Hindus against the South of India and Ceylon,
previous to that of Kama (who is considered to be a
personification of the subjugation of those regions), further
research must show. The composer is M'pu Tantular Boda,
likewise a Buddhist in Kediri under Jayabaya.

7. Suta Soma.—The ratu Detia (Banawa, Demon). Puru-
sada had made captive all the kings of Baratawarsa and
conquered the ratu Darma. He is overcome by Suta Soma
and his relative Prabu Maketu. It contains many episodes,
and also the" history of Rama. The subject is said to be
taken from the Ketaka Parva (vid. supra), although we
should not have expected it from the nature of that work.
The author is the same who composed the Arjuna- Wijaya
viz. the Buddhist M'pu Tantular of Kediri.

We have thus compositions from older works in the epoch
of Jayabaya, or at least of the successors of the King of Ayer
Langgia; it appears that the older Kawi language then
began to be difficult of comprehension, and that the favourite
subjects of literature were, therefore, translated into a more
comprehensible language. The influence of the Buddhists
in this innovation is not to be mistaken.

8. Hariwangsa.—This likewise is an Indian poem, com-
monly joined to the Mahabharata (the Indian one is
translated by Langlois in Paris and obtainable in Calcutta);
this piece, too, invites us to a comparison between India and
Java, the Kawi and the Sanskrit. The contents, according
to the priests, are : the conduct of Kresna towards Rukmini
(his wife), and the war against the two princes Jarasanda,
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father-in-law of Kama, ruler of Magada, and Chedi or
Sisupala. This work is written in Majapahit,1 and thus
of later origin than the preceding; the author is M'pu
Penulu Boda, likewise a Buddhist. The King of Majapahit
at this period was Brayang Wkasing Suka, father of Bra
Wijaya (Browijoyo), who, according to Javanese records,
was the last (Hindu) prince of Majapahit.

These are the most important works of the Kawi litera-
ture, so far as I am yet acquainted with it. With these
however we are far from having exhausted Balinese litera-
ture. We have besides them, first, the law-hooks written in
prose; further, the Tuturs or " instructive writings," of
which nothing can as yet be ascertained, since they are for
the most part secret writings. Further, the Babads or
historic-genealogical works, partly written in Kidung, i.e.
the newer (Javanese) measure, partly in prose. Moreover,
we have pure Polynesian myths; above all, those of Panji,
which are likewise written in Kidung. Then there also
exist little essays on the transmigration of the soul, on
erotic subjects, etc.; and finally there is the Balinese
Kalendar, a work of the utmost importance.

BABAD, OR HISTORICAL ESSAYS.8

1. Kenhangrok.—He is a son of Brahma and progenitor
of the rulers of Kediri, Majapahit and Bali. It has not
as yet been ascertained in what epoch he must be sought for.
His residence was in the Kampong N'dok, whose situation
is not known in Bali, but is supposed to be in Baratawarsa.
It is written in prose, and contains forty or more lontar-
leaves. I am only in possession of the first part, which has no
more than seventeen leaves. His mother is called Kenhendok;
the god Brahma met her, much in the same way as the

1 Majapahit is the literal translation of the Sanskrit Wilvatikta (corrupted
'Wilatikta, TJs. Jawa), the bitter vilva (aegle marmelos); this then at least is
not a fictitious fruit, and the name of Majapahit not unmeaning, as it was
fsrmerly considered (vid. Raffles).

8 The name Babad is also met with in Java (vid. Raffles, Literature, vol. i.
p. 393), and it also comprises, following him, all the historic works and new
chronicles. Raffles spells it Sabat., In Bali I find the word written Babad.
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186 LANGUAGE AND LITEBATUEE OF

Greek Zeus knew how to win his numerous loves, whilst
she as a married woman was amusing herself in the field.

2. Rangga Lawe. — Siva Budda (N. B.), ruler of Tumapil,
is made captive for misgovernment by the King of Daha or
Kediri, and his empire Tumapil is overthrown. The chief
minister of Kediri is Rangga Lawe; he at a later time
disagrees with his sovereign, and is finally vanquished and
put to death. The work contains a minute description of
the court of Kediri and the position of the grandees of the
empire, and may serve as a pattern of the constitution of
the old empire in Java. It is, especially, maintained in Bali
that the court of Majapahit was altogether in the same
style, and that all the rules of the court of Kediri were
carried to Majapahit. For this reason it would be
desirable to have this work published (text and translation),
accompanied by the necessary notes; this however can only
be usefully done in Bali. The manuscript in my possession
contains sixty-seven lontar-leaves, each furnished with four
rows on the face and back, and is written very neatly. It
was written in Qarogor (Glogor) in JBadong, on the day of
Saneschara Kaliwon Landep, in the month Kasa, the 13th
day of the increasing moon, in rah 9, tengg&k 6, cor-
responding with the year of Christ 1847, Saturday, the 26th
June. It commences with a metre of fifty-two syllables in
each line, the stanza as usual of four lines.

3. Usana Jawa, " The ancient institutions of Java,"
a work containing the subjugation of Bali by the Javanese
of Majapahit and the settling of the Deva Agung in Gelgel,
with the distribution of the lands amongst the grandees
of the Court. One manuscript of it had twenty-nine lontar-
leaves, and was derived, as they told me, from Pasuruang;
it, however, probably came from Bali to this place, and seems
to be little or not at all known in Java. It is written in
prose. In that work a predilection for Arya Damar and
his family is plainly manifested, whilst it passes over the
Patih Gaja Madda, the founder of Mengui and ancestor of
the powerful family of Karang-Asem, almost in silence.
For this we may find reason in the circumstance that it
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was originally composed by a follower of the dynasty of
Arya Damar. According to the postscript it was written
in Galogor by Pam'chuttan (in Badong), on the day Rediti
Pahing (Sunday), in the week Dungulan, in the month of
Kanam (the 6th), on the 13th day of the dark half, in the
year 1 {rah), of the Unggik1 6. This would be the year 51,
if we take the eighteenth century, we should have 1751 of
Saka, corresponding to the year 1839 of the Christian era.

4. Usana Bali.—The contents of it are known from the
Tijdschrift voor Nederlandsch Indie, 9th year, vol. 3, pp. 245-
373. There I have said that it is a work exclusively
intended for the people, and not esteemed by the priests.
It is otherwise with the Usana Jawa, which is held in
honour by all castes, at least in Badong.

5. Pamendanga2 a sort of Chronicle of more recent times.
It contains sundry confused histories of priests and kings, of
the distribution of Bali amongst the original Pungawas of
Gelgel, and genealogies of kings, of Karang-Asem, for instance.
Respecting the division of the vice-regencies among the
Pungawas, this work widely differs from the Usana Jawa,
and its value and style are far inferior to those of the latter.
It is also written in prose. Other Babads are found in the
family of every prince; if it were possible to gather the
greater part of them from the different states, they certainly
would spread much light on the history of Bali, if carefully
compared with each other.

TUTUKS, OR DOCTRINAL WRITINGS.

These are divided into two classes, the secret writings
of the priests, and such as are also current among the other
castes, especially the second and third. The former are
extremely numerous, but since they are kept secret, we can
only mention the names of a limited number of them. They

1 T&nggklc is a period of ten years. Rat, a single year of that time. Supposing
the era to be known, we find from it the year of Saka.

2 From the Pamendanga a play is derived, performed by a single person in
topengs (masks) ; it represents the more ancient history of Bali, viz. of the
Deva Agungs.
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seem to be written, like the Vedas, in Slokas. The names
I obtained are the following :

1. Buwana Sangksepa (the shortening or contraction of the
world or of men).

2. Buwana Kosa (the treasure of the world).
3. Wr&haspati Tatwa (the Tatwa, truth, the essence of

WrShaspati, the star Jupiter, teacher of the gods).
4. Sarasa Muschaya (sdrasa is explained by isi, the con-

tents ; it is, however, probably sdrasa, the lotus; muschaya
is not very clear, but is explained by kumpulan, " accumula-
tion," " gathering;" this is one of the works enumerated
by Crawfurd).

5. Tatwa Jnyana (knowledge of substance, essentia).
6. Kandampat.
7. Sajotkranti.
8. Tutur Kamoksa (vid. infra). Under this denomination

exist numerous works; it means, " instruction for blessed-
ness, or for delivery from the transmigration of the soul."

The second class of the Tuturs, current, also, among the
other castes besides the Brahmans, are, for instance,

1. Rajaniti (wisdom of kings); it contains rules for the
policy and the government of kings, and is in many respects
analogous to MachiavelW s Princeps.

2. Nitipraya or Nitisastra (super-abundance, or manual
of wisdom); it is of a similar character with the former.

3. Kamendaka Niti (rules of wisdom of the sage Ka-
mendaka).

4. Naranatia (nara "men," naiia " the mimic").
5. Ranayajnya (the sacrifice of the battle).
6. Titi dasa gunita; this belongs properly to the first

division, but has been made by Padanda Wahu Rawuh into
Kawi under the name of Nitisara (compendium of wisdom).

LAW-BOOKS.

These are written in prose ; they comprise most of the
Balinese books which are mentioned by Crawfurd and Raffles.
The accounts of them however differ from each other. Raja
Kasiman names them:
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1. Agama. 2. Adigama. 3. Dev&gama (somewhat difficult
to understand).

4. Sarasamuschaya (the same we have just met with among
the secret writings).

5. Dustakalabaya (the fear of the malignant Kala), a law-
book, in which in particular the faults committed by children
are punished.

6. Swara Jambu (the voice of Jambu), that is, " the
command, the law of India," Jambu-Dwipa.

7. Devadanda (in very old language), it comes in use when
Wishnu appears incarnated upon earth.

8. Tajnasadma (yajna "sacrifice"—sadma?).
The Pandita in Taman Intaram mentions only
1. Agama.1 2. Adigama,—the two' law-books mentioned

by Raffles as the basis of the law for the common people.
Raffles calls the latter Degama.

3. Purv&digama or Shasasana, the above Adigama, or "the
command of Sim," of value exclusively for the Brahmans.

4. Dev&gama, the dgama of the Devas.
5. Svajambu — 8varajambu; the meaning is doubtful;

perhaps svara "voice," "command," and jambu, in lieu of
Jambu Dwipa (India), thus, " the voice of the law of India."

The principal law-book from India (ap. Raffles Menawa
Sastra, Ind. Mdnawa-dharma-sdstra) is wanting, according
to all inquiries for it which I made among several priests
and persons of rank. They, however, are aware that all their
laws have been derived from Prabu Manu (the ruler Manu),
who, in different ages, under different names, holds the
government of the world. I found it mentioned only in
the Sivasasana, the law-book of the Brahmans, under the
name Dharma-s&stra Kutara - Manavddi; ddi has here, it
would seem, the true Indian sense fl and so forth," so that

1 Agama is explained hy Wilson, Sanskrit Diet., " a Sastra or work on sacred
science and of divine origin." In the Malayan and common Balinese language
it signifies religion; in the names Agama, Adigama, Dev&gama, it has evidently
more the old Indian meaning, and especially that of law-book. Adigama seems to
have originated in Adhi and Agama, with the omission of the first d of dgama,
a carelessness which is frequently met with among the Sanskrit words in the
Kawi, e.g. Svatamaparva for Asvattamaparva. The a in Polynesian words is a
euphonic prefix, which was then omitted in the Sanskrit words likewise.

TOl. Till.—[NEW SERIES.] . 14
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the translation will be " the law-boohs, that of Kutara Mdnawa
and the others." Kutara1 is also mentioned by Raffles
as "a law-book," and is not explained by Humboldt.
Kutara appears to me to be the same as TJttama, viz. the
name of the third in the line of Manus. The conversion
of Uttama into Kutara is quite possible, and supported by
a passage of the Brahm&ndapurana: Utara Manu, lont. 11.
TJttara is the comparative, " the higher" and Uttama the
superlative, " the highest" degree. The k before Utara
I am inclined to regard as the Polynesian prefix, added
through ignorance. Opposed to this conjecture, it is true,
is the fact that the law of India must have been framed by
the first Manu, Swayambhuwa Manu; but we have various
law-books, and these are even yet not all known. Possibly
the original Balinese law-book has been derived from
another Indian one, although the contents are upon the
whole the same as in that of Swayambhuwa.

This Dharmasdstra Kutara Mdnawa is either now in Bali
and kept secret, or it is one of the works which existed in
Java, but were lost and were not brought to Bali. It is
mentioned along with the Sdrasa Muschaya,2 which we learn
to be one of the Tuturs; further, along with the Kamandaka,
a Tutur for obtaining advantage, or intrepidity. A learned
Brahman is expected to be acquainted with all these works.
It was not without the greatest difficulty that I got the
Sivasdsana into my hands; however, I may hope to obtain
in the like way insight into the remaining law-books and
the Tuturs. The Sivasdsand was borrowed by me on the
same condition as the Brahmandapurana, viz. not to show
it to any one of the people. The manuscript of the Sivasdsana

1 Kutara is, following "Wilson, " the post round which the string passes, that
works the churning stick." This explanation is here in no way applicable.

a Sdrasa Muschaya might be explained by: " the lotus^ (or the sea) of the
nobly born" if we take Muschaya for a corruption of Amushy&yana, " a man of
noble descent," "person of rank." The a was easily thrown off, as we have
seen in many instances, or united with the a at the end of S&rasa, and becoming
thereby a long &, which however was no longer recognized. Another explanation
would be " the lotus to be hidden," if Muschaya maybe regarded as/a corruption of
Mushy a. Both corruptions are made possible by the frequently occurring omission
and addition of syllables, and the imperfection of the organ for such words.

[This is clearly a mistake on Dr. Friederich's part. The Sanskrit equivalent
is evidently s&ra-samuchchaya.—E.]
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in question was written on the day Mahulu Pahing Anggara
(Tuesday), of the week Sung sang, in the year of Saka
(Sakawarsa) 1682 (A.D. 1760), in the month Srawana, on the
8th day of the white half, in Wilatikta} After this the
writer makes his excuses in the customary manner for the>
bad and careless writing, and he has great need to do so,
for the manuscript/ abounds in faults; he pleads his in-
experience (muda) and inferiority (hina dina). He adds
further that the work is a secret writing (rafutsya), and
concludes with the well-known invocation:

Siddir astu, tat* astu astu
Ong Saraswatie namah
Ong g'mung Ganapataye namah
Ong sri Gurubyo namah
Ong ong Kamadevaya namah.

Respecting these invocations, we refer to what is said
under R&m&yana and B&rata Yudda. Here only is added
"Ong adoration to K&madeva !" He, the god of love, would
thus appear to be peculiarly the favourite deity of the writer.
The god of love is indeed highly honoured and praised in
many of the newer poems, a circumstance the analogy of
which we find again in India. "We give here the prologue,
the text and the translation of the Sivas&sana:

"This is the Purv&digama—S&sana-sastra-saro-drSttq,2 first
composed by the accomplished old teacher, the raja Purohita,
who knows all qualities, who resembles the rays of the sun,
who dwells in the hearts of all mankind; Misraharana, who
as the highest precious stone outshines all the divine

1 Where this Wilatikta is to be sought for in Bali remains uncertain; it is
(Wilwatikta) the Sanskrit name for Majapahit. It is possible that the work
was originally written in Majapahit, and that the copyists in succession retained
the name of the city, where it originally was composed, although they themselves
were in Bali. '

2 This word must be divided, it would appear, into two parts; Purvadigama
sasana "the command, law of the Purvadigama" and S&stra Saro dreta "in
which is contained the essence of holy works." The Saro is inserted instead of
Sara, and we thus find the nominative case in place of the theme in a composition.
This seems to be an error founded very likely in the want of acquaintance with
the meaning of the Sanskrit terminations and inflexions, but offering at the same
time another proof of the preservation of the inflexions in the memory of the
Pauditas.
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192 LANGUAGE AND LITERATURE OF

teachers of Siva (of the Sivaite sect), the lowest, the middle,
and the highest.; further is he named the first Guru, the
great saint. The same asked for ashes, after he had obtained
permission to ask for ashes of the children and. grand-
children of Sang Basmangkura(?); the same commanded
him thereupon to compose the Sdsan&digama SdstrasarodrMa
for all priests, as many as hold the religion of Siva; for the
Panditas of Siva as well who live in the cities, the perfect
ones, as also those who choose to dwell partly in cities,
partly in the country, also for the host of the learned, who
take care of processes, who settle disputes between all men,
at the court and in the country, this is their number.
Assuredly the Adigamasastra sarodreta must contain the
laws for the conduct of them all."

The text follows. It is upon the whole pure, but ex-
hibits notwithstanding some faults, e.g. basma with the com-
mon b.

Awignam astu. Nihan Purvadigama-sasana sastra-saro-
dr6ta purwa ramba1 sang t'las wrMdacharya8 raja puro-
hita sarvagunajna, banu-rasmi sadresa sarvajanahrejaya, ta
Misraharana, sakalagra - chudamani sirasi pratistita t'kap
sahana paracMrya Siva3 kabeh, kanista-madyottama,4 n'dan
sira paramadiguru mahabagawan5 tanggehnira, sira pangu-

1 Purwaramba is divisible intopurva, "the first or the foremost," and aramba
" the beginning." The work was first written by Pandita Misraharana.

2 That Pandita is wreddaeharya [wredda " aged," and acharya " a spiritual
teacher"), " the aged, experienced teacher;" further, raja Purohita " a royal
Purohita (domestic priest, vid. below). Sarvagunajna (he knows all the gunas),
which, as we have seen above, are three, viz. Satwa, raja, tama. " He is like the
rays of the sun, and enlightens the world by his wisdom; he dwells in the hearts
of all men, and is beloved and honoured by every one." Misraharana is a
genuine Indian Brahmanical name; misra is found in many names; it signifies
" a person of distinction." Sakalagrachudamani-sirasi-praiistita, etc., "he
stands above the head of all Brahmans, as the precious stone chudamani is the
highest extremity of the head ornament (of Siva)."

3 Par&ch&rya-Siva, with the addition of Kabeh; paracharya means " all the
teacherB;" acharya Siva "the teachers of the Sjea-worship," contrasted with
the dcharya Buddha " the Buddhist teachers." However, even in this work,
which bears sueh distinct marks of Sivaitism, we find proofs of intermixture
with Buddhism.

4 Nista madyottama is known to us from the Us. Bali, p. 340. Here, however,
are meant the various r^nks of the priests, depending on their learning and piety.

6 The writer is also Paramddiguru "highest of the Gurus" (vid. below Guru-
loka) ; further, Mahabagawan " the most holy," bagaw&n is the title of the Mesis,
e.g. Bagawan Trinawindu Maharsi is an inscription on stone, in the possession
of the Batavian Society, lithographed in the twenty-first volume of the Trans-
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THE ISLAND OF BALI. 193

daran basma ngaranira sakari wnangnira panadahan basma
t'kapning santana pratisantanax sang Basmangkura, sira
atah pramanaken2 pag§hnikang raksaning sasanadigama
sastra-saro-dr6ta ri para pungku3 makaoehan sahana sang
gum'ge Sivagama, kimuta sahana sang Budyangga Siva
pinaka stawira ring nagara sang sampun-kr^tta, nguni web.
sang maharep ring nagara lawan ring pradesa,,t'las karuhun
sang wat&k pragiwaka wyawahara wichedaka,4 sang w'nang

actions; it is also found, although illegible, in Raffles, vol. i. page 42. This title
is very frequently given in the Balinese writings to holy men. He requests
basma " ashes." Ashes are usually spread over the body by the Sivaites in India,
and are used by all penitents together with cow-dung. On Bali basma is ex-
plained to he chandana, i.e. pounded sandal-wood mixed with odoriferous oils,
and this is frequently used in religious ceremonies. The loathsomeness of ashes
and dung seems not to be reconcileable with the Sivaitish religion on Bali. Siva
is considered on Bali rather as a friendly god, a god of light, who is not pleased
with such impurities. K&la, for whom they are chiefly designed (the black
malignant god),, does not enjoy such prominent worship as in India. I have
however also seen Balinese, who besmeared the lower parts of the body with
some black matter; 'but on inquiring whether it was cow-dung, I was answered
in the negative. A distinction must be made between this and medicaments.
Sang Basmangkura can be no other than Siva ; the word is not very clear; but
as Siva is frequently represented in India as a penitent, besmeared with ashes and
cow-dung, the name Basmangkura seems to be applicable to Siva under that
form. The practice of spreading ashes over the body thus still prevailed in the
time at which the work was first written. The request of the Pandita of Siva
for ashes is similar to. the existing custom of the Balinese, who ask in the temples
and of the priests for consecrated water; common ashes could not have been
used by 'the Pandita for his religious observances, just as common water has no
purifying virtue for the people.

1 The position renders it uncertain how Santana pratisantana is to be con-
strued. The words naturally appear to belong to Sang Basmangkura, but the
sense requires us rather to refer them to the Pandita; this construction, it is
true, is a forced one; we should be compelled to read it thus, Sakari w'nangnira
t'kapning santana pratisantana panadahan basma sang Basmangkura " since
he had power, (he) with his children and grand-children, to ask ashes of
Sang Basmangkura." Even thus arranged, it still remains imperfect, because
we should expect to find the prefix {ring) before Sang Basmangkura. It cannot,
however, be supposed that the children and grand-children of Siva are here
spoken of.

8 Praman&ken, a derivation from pr&mana, " the principal object," thus, " to
make one's chief object." Pagihnikang raksaning s&sanadigama would seem
rather to convey the meaning " to preserve, than to make, the Sdsana." It must
of course be supposed, or rather it is known, that there existed a more ancient
law-book. The Pandita then only receives the order to make a recension, which
is to be used for all the Brahmans in the cities and the country, and those who
exercise judicial powers. This very probably is also indicated by the addition of
Sdstraiarodrita, which I translated, although not justly according to the Indian
rules of composition, " in which is contained the marrow (medulla) of the sacred
writings (the codices);" certainly indicating the earlier existence of other
sastras, of which Misraharana only made an extract or review.

3 Pungku is explained to be Pandita. It is repeated here once more, that the
new law-book shall be used for all the priests, who adhere to the Sivdgama, "the
worship of Siva."

* Wyawah&ra—wichedaka. Vyavahara (following Wilson) " contest at law,"
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194 LANGUAGE AND LITERATURE OF

mamgatake"n. wiwadaning sarva jana ring saba1 madya
muang ring' pradesa na ta luirnira, yayan sang hyang
Adigama sastra-saro-dn&ta juga pamakning sasana krama-
nira-tika kabeh.8

This introduction may serve as a proof of the abundance
of Sanskrit words in its language, and give an idea of the
contents, which we cannot further describe here.

There further exists in Bali a law-book, called Svara,
issuing from the Deva Agung, and in force for all princes
and persons of rank. It cannot, as yet, be ascertained
whether it is the same work as the Svarajambu (or
Svajambu), but it seems to be a different one, since the
addition of Jambu in the latter points to its Indian origin.

{Explanation.) Tatwa or Tutur kamoksa {vid. above) contains
rules for a religious life with special directions from the
birth of a man up to his death. It frequently prescribes
fasting (Ind. vrata, brata, votum). In accordance with
those writings not only the Padandas regulate their lives,
but also the princes and those of rank who aspire to the
condition of holiness; they attain, thereby, the dignity of
Rest (a saint, without sin), and the priests become Brah-
marsi, the princes Rajarsi; the latter of course, as it is
natural, in consequence of th«ir birth, rank below the
former. Every prince must properly aim at this dignity,

" lawsuit/' " process." Wichedaka from wichheda " separation," " disjunction,"
"dividing," "cut t ing;" from it is derived wichedaka " one who divides,
separates;" thus in the case»f a suit he with whom the judging and decreeing
rests", the whole composition thus signifies & judge. To this comes sang w'nang
mamgataken wiwadaning sarva jana, " one who has authority to settle minor
differences among the whole nation" (thus juge de paix). From this it would
appear that the Brahmans have jurisdiction, criminal and civil, which is also
noticed by Baffles. In Salt notwithstanding, only a few of the judges belong
to the caste of the Brahmans, in Badong only one. The supreme judge in
Pam'chuttan is a Brahman; the others are eligible from all castes, and are gene-
rally Sudras who are well acquainted with the common law-books, the Agama
and Adigama. In spiritual affairs the Panditas are the judges, in political affairs
the princes.

1 Saba (aula regia), the Indian name for the Court of the princes, which in
Java has, by the prefix pa and th« affix an, been changed into paseban, which
also by its form answers to the open place of audience of the princes.

* The Sivas&sana or Purv&digamas&sana -is thus the law-book for all the
Brahmans, in the cities as well as in the country, and for those in whose hands
the jurisdiction is deposited as well as for the rest. It is not, however, applicable
in the decision of the lawsuits of persons belonging to one of the three lower
castes.
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THE ISLAND OF BALI. 195

and the abiseka "the anointing" of the chief prince is
dependent upon it. By becoming Resi and by the Abiseka,
not only the dignity of the prince is raised, but he is,
thereby, as it were, received into the caste of the Brahmans;
—the like rule is also observed in India. The predecessor of
the last Sovereign of Pam'chuttan was Resi, and had received
the Abiseka; even as the former JDeva Agungs. At present
there is no prince of Bali who has received the Abiseka.
The Rdjd Kassiman, however, aims at the dignity of Red.

MALAT.

The Malat contains the history of the celebrated hero
Panji; who had his adventures on Bali also. The work is
as voluminous as the Rdmdyana; it is however not written
in the Kawi measure or language, but in Kidung, which
means, the newer Java - Balinese measure. The subjects
contained in it are exhibited to the public in the Qambuh
(dramatic performances by men, who speak themselves).
The same is the case with the Rdmdyana. The B&rata
Yudda and Wiwdha are represented in the Wayang Kulit in
the same manner as on Java. Of the Indian drama nothing
seems to have found its way into this island. The names of
the most famous of the Indian dramas are unknown there.
The tale of the Sakuntala is known from one of the Parvas,
and the original narration we find also in India in the
Mahdbhdrata. But the magnificent drama Sakuntald of
Kdlidasa is not known. The reason of this is, probably, that
most of the Indian dramas are of late times, and, perhaps,
at the time the Brahmans came to Java, were exclusively
found at the courts of the princes of Ujayini, C&shmir,
Ayodyd, etc., so that the Brahmans could not be acquainted
with them. Besides, the drama forms no part of the sacred
literature, and the Brahmans might have neglected it for
that reason.
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196 RELIGION OF

RELIGION.

The religion of Bali, as is well known, is the Hindu, and
in fact the twt> great Iridian creeds, the Brahmanical and the
Buddhist, exist there. The adherents of the latter are few
in number, and live in Karang-Assem in the dessa of Buddha
Kling (Crawfurd) and in Oianyar, in Batuan. These Bud-
dhists, whom no European has ever visited, appear, however,
to hold a modified form of religion. Crawfurd remarks that
the people of Boleleng had spoken rather contemptuously
of the Buddhists, but I have not noticed this in the southern
part of Bali. It is true they are said to be allowed to eat
all kinds of animals, cows for example, which the worship-
pers of Siva are forbidden to eat, and dogs and other unclean
things, but they are not accused of actually eating them.
As for the relations between Sivaism and Buddhism, the
Panditas state that Buddha is Siva's youngest brother, and
that the two sects exist peacefully side by side, although the
Buddhists do not worship Siva, and the Sivaites do not adore
Buddha. In the form of worship, however, an intermixture
of the two religions is apparent, for on great feasts, e.g. the
JPanchawalikrama, a priest of Buddha is invited to join the
four Panditas of Siva, and performs his devotions sitting
towards the south, while the other four throughout the
service sit towards the remaining cardinal points, and in the
middle. At the cremation of princes, moreover, the holy
water from a Sivaitic Pandita is mingled with that of a
Pandita of Buddha, and is used in this form by the worship-
pers of Siva. The intermixture of the two religions is also
shown by the frequent mention of Buddha in the Kawi
writings, and by the Buddhist composers of these writings,
these works being also,held in honour by the Sivaites. This,
however, applies more to Java, whence all those writings
came, but it is partly applicable to Bali also. So much is
certain, that the Buddhists in Bali (and in earlier times in
Java) were not fanatics, and that they left the Hindu
Pantheon undisturbed, whilst they worshipped Buddha as
the only true God.
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SlVAITES.

The great majority of the Balinese hold the Brahmanical
belief, and belong to the sect of Siva. There is no trace
of the other sects (Wishnuites) in Bali, and the worship of
Siva has absorbed, as it were, that of all other gods of the
Hindu Pantheon. The religion may be divided into the
private worship of the priests and the public worship of the
people.

THE DOMESTIC WORSHIP OF THE PRIESTS.

The domestic rites of the Panditas remind us of the
ancient Veda-worship of the Indian Brahmans, and in fact
owes its origin to it. In old times the Brahmans in India
did not worship the gods of the people; Brahma, Wishnu
or Siva, and all the rest of the gods connected with them,
had no existence for those men—they adored the celestial
bodies, especially the sun, and fire (Agni) and various stars.
The domestic worship of the Brahmans in Bali has also the
sun for its.object, and is called suryasevana (worship of the
sun); it is performed without temples or idols and with but
few offerings. Upon asking what the sun meant, I was told
that it was Siva, and therefore we may presume that the
Brahmans no longer hold the ancient faith, and have
adopted the ordinary service of Siva. Siva, however, has
become so idealized, at any rate by the Brahmans, that he
may very well be identified with the supreme (solar) deity,
and in the popular creed of India Siva is also Ihe repre-
sentative of fire, and bears the sun as a third eye in his
forehead. We, therefore, adhere to the hypothesis, that the
Brahmans in Bali have preserved the ancient worship of the
Indian Brahmans, which is based on the Vedas alone, and takes
but little or no notice of the gods of the people, and that,
although they conduct and regulate the worship of the
popular gods, they do not themselves take part therein.

I have been permitted to see the domestic devotions of
a Padanda. They are performed between nine and eleven
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198 EELIGION OF

o'clock in the morning, on a fasting stomach, and are
obligatory at least at full and new moons, in addition to
which most Panditas perform them on every fifth day
{KaMwon, according to the Polynesian week of five days).
Especially holy prists, and those of high rank, such as the
Padanda Made Ateng KacMng in Taman Intaran, observe
them daily. On ordinary days, however, the service is not
so long as on Kaliwon, and on this day again it is shorter
than at full and new moons. On the latter occasions, too,
the priest is arrayed in his full vestments. The place of
worship is a Bale, in one of the priest's inner courts. The
portion of the Balel where the ceremony takes place is sur-
rounded on three sides with a lattice-work of bamboo; that
of my Padanda was only open to the west. The Padanda
is clothed in white, with the upper part of the body naked,
after the Balinese-Indian manner. He sits with his face
to the east, and has before him a board upon which stand
several small vessels containing water and flowers, some
grains of rice, a pan with fire, and a bell. He then mumbles,
almost inaudibly, some words or prayers from the Vedas,
dipping the flowers into the water and waving them and
a few grains of rice before him (towards the east) with the
forefinger and thumb of his right hand, whilst at the same
time he holds up the pan containing fire. After having
proceeded with his prayers for some time, during which he
makes all kinds of motions with his fingers and turns his
rosary, he appears to be inspired by the deity; Siva has,
as it were, entered into him; this manifests itself in con-
vulsions of the body, which grow more and more severe, and
then gradually cease. The deity having thus entered into
him, he no longer sprinkles the water and flowers towards
the east alone, but also towards his own body, in order to
pay homage to the deity which has passed into it. The bells
are not used in the ordinary daily worship, but only at the
full and new moons and cremations.

By this ceremony the Padanda is completely purified;
1 The names of the Bale are: Yam, Mahmten, Mahari, Boat; the holy water

is called Sevamba, i.e. saiva and ambhus, " water of Siva."
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THE ISLAND OP BALI. 199

all his actions, even the partaking of earthly food, are holy.
He then eats (but only once in the day); while he is doing
so no one but his children, who wait upon him, may
approach, and they keep silence. The remains of his food
are like Amreta (Ambrosia), and are eagerly solicited and
consumed by those present—including the princes, if they
have a Pandita in their house, or happen to be in his house.
The water which the Pandita has used during his devotions
is looked upon, in accordance with the Vedas, as holy; it is
called toya tirta (water of a holy place), and is bought by
the people for their purifications, for sprinkling corpses and
for offerings. This is one of the sources of income to the
Panditas. In addition to his domestic worship, he performs
the public religious ceremonies (see below), and conducts the
cremations and the offerings for the departed. In his own
house, moreover, he occupies himself with the Vedas, with
the sacred and the common Kawi literature; he teaches his
children and those (chiefly princes and men of rank) who
come to him as pupils. He is also the people's astronomer
and astrologer, and alone knows how to regulate the calcu-
lation of time according to the different divisions of the year
(see the Balinese Calendar). Finally, he consecrates the
weapons. Every new weapon to be wrought is brought to
him before the operation: he places some mysterious signs
upon it, especially the word Ong (om), and until this has
been done, the weapon is of no value or power. When the
weapon is quite finished, the owner makes offerings and the
Pandita reads the Vedas over it to insure its effectiveness.

RELIGION OF THE PEOPLE.—PLACES OF "WORSHIP.

The chief places of worship are the sad-kahyangan (the
six temples)—so-called tear' e^o^rjv. They are all dedicated,
under various names, to Siva. The principal and oldest
temple, the founding of which is narrated in the Usana
Bali, is (1) in Basuki, at the foot of the Gunung-Agung,
the holy mountain in Karang-Assem; the name of the deity
is sang Purnajaya, and his weapon tuak (a sword-like creese).
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200 EELIGION OF

(2). Watu Kahu in Tabanan, at the foot of the peak of
Tabanan, called Barattan or Watu Kahu; the name of the
deity is sang Jayaningrat, the weapon panah (bow).

(3). Uluwatu, on the point of the table-land (bukit) in
Badong, picturesquely situated above the sea, over which the
rock on which the temple stands projects. This temple is
the prahu of Dewi Danu. The deity worshipped here is
sang Manik Kumawang (the brilliant precious-stone); his
weapon is tumbak (lance). The access is difficult, through
rocks and wild places. The temple can only be approached
with the sovereign.

(4). Yeh Jeruk (Jeruk-water) in Gianyar, in the interior,
in the Kampong of Narangkana; the deity is sang Putra
Jaya (the prince of victory); the weapon peclang (sword).

(5). Oiralawa, in Elongkong, on the coast; the deity is
Sanging Jaya (the triumphant one); the weapon is sambuk
(whip).

(6). Pakendungan, in Tabanan, on" the coast. The name
is sang Manik Kaleba (kaleba=dumilah, brilliant); the weapon
duung (sword-like creese).

These are the principal temples, in which the rulers make
offerings for the whole people. In Uluwatu, the feast-day
is the 21st of the Balinese year; in Basuki, on the full moon
of the month Kapat or Karttika (in September or October).
A few other places, although of less consequence than those
already mentioned, are of special importance.

(1). Sakennan, on the island Serangan, belonging to
Badong. The deity worshipped is sang hyang Indra; his*
weapon is the bajra (Sanskrit wajra), which really means
lightning, but according to the drawing corresponds to the
so-called thunderbolt. His feast is on the 11th day after the
Balinese new-year.

(2). Jempul, in Bangli, also with Indra as its deity.
(3). Rambot Sawi in Jembrana, near the frontier of Tabanan.
(4). Samantiga; and (5). K&ntel Gumi, both in Gianyar.

I t is not known what deities are worshipped in the last
three. These places are sacred through the supernatural
power which issues from the gods adored there.
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We have besides in each dessa one or more Panatarans
(natar, a court; the offerings to Durgd, Kdla and the JButas
are placed upon the ground, in the court). In these Burga,
the wife of the malignant K&la, and the chief of the Butas
or Bdksasas (evil spirits), is worshipped. The worship of
these latter occupies the people almost more than that of the
beneficent gods, for the pernicious influence of these beings
must be guarded against in all sorts of ways, whereas the
beneficent gods are more easily propitiated. Other temples
are called Puri and Pangastanan; the former are, principally,
for persons of the highest rank, and the latter for the
people; here Siva is worshipped with his family. Another
name is Pardryangan, an assemblage of temples for all the
gods and Pitaras (the shades of the dead). The small
temple-houses are called Kahyangan, place for a deity
(Hyang). To these belong also the Sadkahyangan. Finally,
there is in every house a number of small temples, called
Sanggar (in Crawfurd Sangga). Among these there is a
Meru, a temple with several roofs one above the other, rising
up in the form of a pyramid, dedicated to Siva. The rest
of the small temples are mostly devoted to the service of the
Pitaras. The house-temples of the princes are of some
importance and costliness, but they are not built in the best
taste. Among these, besides the Merits, which are of wood,
we find also the pyramidal erections of stone. Padmdsana
(the Padmdsana must be dedicated to the sun; Siva is the
sun), the apex of which is truncated and provided with a
sort of stool, upon which incense is burnt to Siva, in his
three forms, viz. Sadd-Siva, Parama-Siva and Maha-Siva
(the incense being of three sorts: M'nyan, Madyagaiou and
Chandana); and Chandi, a complete pyramid, not truncated.
Besides these buildings one finds several Bales, partly of
masonry (G'dong Chantil) inlaid with Chinese porcelain and
glass-work and ornamented at the back with pictures, and
partly of wood (G'dong Tarik), upon which the offerings
are placed. The Meru and Padmdsana are chiefly regarded
as the seats of the supreme deity; the Merus are also pro-
vided with lingas, which however are, usually, merely of
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pointed wood and are fixed in great numbers in the roofs.
The extremity of the Merus and also of the other small
temple-houses is generally covered with an inverted pot or
sometimes a glass, a circumstance that reminded me at once
of Buddhism, since this seems to represent the dome (or
hubble) which is the distinguishing feature of all Buddhist
temples. The Sivaites, however, will not admit this, but
they give no explanation of this ornament. The linga is
also found in great numbers on the walls surrounding the
temples, and here is of stone, shaped like the specimen
which I have sent from Boleleng to the Batavian Genoot-
schap. The original signification of the linga is almost lost;
the word now means simply "the most excellent one."
In addition to the above, we have temples on the sea-coast,
dedicated to the god of the sea, Baruna; and further, small
houses in the sawahs and on the roads, dedicated to Sri, the
consort of Siva; in the latter the passers-by* strew a few
grains of rice, if they have any with them.

THE GODS WORSHIPPED.

In India, according to the popular belief, Brahma,
"Wishnu and Siva, or the Trimurti (Trinity), are the supreme
gods. It is well known that the Brahmans, originally the
first caste, pay but little honour to these gods, and that the
Vedas place other deities above them—Wishnu and Siva,
indeed, playing a very subordinate part therein. The
popular creed is further subdivided into two great sects,
the one worshipping Wishnu, and the other Siva, as its
principal deity. In India, also, Brahma is not made the
object of any special worship; as creator he is neutralized,
as it were, for his work of creation is accomplished, while
the attention of mortals is absorbed by Wishnu, the pre-
server, and the dreaded Siva, the destroyer. It is certain
that no Wishnuites ever came to Bali, nor probably to
ancient Java. The only idols in Java which undoubtedly
represent* Wishnu are mostly found in conjunction with
Siva, and, it would appear, are merely added to make the
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retinue of the latter god larger and more splendid. It may
be safely asserted that Wishnu has nowhere been the chief
object of worship.

In Bali all the characteristics, names and attributes of
Wishnu are given to Siva; he combines in himself the
power of all gods, all others being as it were but other
forms of himself. Siva is the highest invisible firmament
(dkdsa), or dwells alone in the heart; Brahma, fire, which
through smoke becomes water or Wishnu. Hence it is alsc
that a Padanda is called Siva; if Siva were not the all-
comprising deity, completely idealized, that designation
would not be applicable to these holy men, whose power,
through the study of the Vedas, is greater than that of the
common gods. Siva's heavens are, the Meru, Kaildsa,
Ounung Agung (Svarga or Indraloka ; Wishnuloka or Brahmd-
loka, and Sivaloka are the three heavens rising one above
the other).

In the Indian mythology we find several gods (Wishnu,
Durgd, Ganesa, Skanda, etc.) provided with many arms, to
indicate their power. In Bali four arms are given to Siva
alone, while all the other gods, unless they assume a demo-
niacal (Rdksasa) shape, have but two arms. Siva also has
a third eye in his forehead (signifying in India the sun, but
not recognized as doing so here (mata trinetra). His names
are: Paramesvara (the supreme lord); Mahesvara (the great
lord); Mah&deva (the great god); Srikanda (the throat of
eloquence ?); Sudasina (with pure throne); Givaka (meaning
uncertain); Sangkara, Garba (the foetus); Soma (the moon);
Wrekanda (?); Krettiwasas (clothed in a tiger-skin); Garba-
duta (garba, fcetus, and duta, messenger); Ganggadara (he
who carries the river Ganggd in his hair); Sara (he who
grasps); K&mdri (the enemy of Kama, the god of love);
Wrisaketana (he who has the bull in his standard). Durjadi,
probably more correctly Burjdti. Triambaka (he who speaks
the three Vedas) ; Kawandi, Sarvajna (the omniscient);
Wiskandi, Pisnaki; Bdma (Wdma, the left-handed); Mridda,
JJgra (cruel); Suli (he who bears the trident); Ganasara,
Ganddipa (the lord of hosts); Isa (the lord); Isdna (ditto);
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KandaK, Matsyadurita {matsya, fish, and durita, sin); Pasu-
pati (the lord of creatures); Tripurdri or Tripur&ntaka (the
enemy and destroyer of the demon Tripura; also Wishnu's
name). Wreksaketu (he who has a tree in his standard);
Sambu, Srava, ear, and Bava, nature; Dara (the holding
one); Kresnarsa, Kus&di (he who has the Kusagrass as his
first attribute); Saddakaripu (the enemy of the Saddaka);
Sima {sima, whole, or slma, boundary); Pramesti or Para-
mesti (the highest); Nandakawahana (he who rides on the
Nandi); Kdmadahana (he who has burnt the Kama); Girisa
(the lord of speech); Prawesada, Sdli (domestic?); Jlvdtma
(the soul of life); Isv&nukara, Pitambara (covered with a
yellow garment); Berawa (Bhairawa, the terrible one, also
a subordinate deity in the demon-shape). Nilakanta, and
Nilalohita (with a dark blue throat, from drinking the
poison that comes forth from the troubled sea); Sani (sani,
the name of the planet Saturn, and sani, worship); Iswara
(the lord); Drestaketu (with plainly-visible standard); TJmd-
pati (consort of the Uma); Chaturbuja (with four arms).

Part of the manuscript of the Chantaka-Parva was wanting
here, but many more names were mentioned to me from
memory. Siva appears to have in all not less than a
thousand names in Bali, as in India. The following are
further names: Bima (he who is to be feared); Mudra (also
a special class of eleven gods of this name); Bawa (nature);
Kapalabret (he who wears a skull-chain); and finally Jagan-
nata (the lord of the world). This last name always means
Wishnu in India, but, in Bali, Siva is the supreme and
almost the only god, and thus Wishnu's principal name is
given here to Siva.

SIVA'S ATTRIBUTES.1

These are different in his various forms and temples. He
has the rosary (guduha genitri, Sansk. aksamdla); the fan

1 Siva became incarnate as Arjuna Wichaya. His wife Dewi Yajnawati
commits suicide upon hearing a false report of the death, of her husband, and at
the prayer of the holy Pulaseha is called to life by sang hyang Sagara (the ocean)
by means of MrHasanjivana (life-giving Ambrosia).
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(ubas-ubas, Sansk. ch&mara). These two symbols represent
him as a penitent. He has further the tristila (the pointed
trident, to be distinguished from the trident without points,
which, e.g. the Bagawan Trinawindu in the Batavian Society's
Collection carries, and which the Balinese. call Tekan. Both
tridents stand with their points upwards; the inverted
trident (of Wishnu) I have not yet met with. Siva also has
in Bali, as in Java, the Padma (the lotus), which in India
belongs to Wishnu; this, however, is not regarded as the
lotus-flower, but as a weapon. We have already mentioned
other symbols of Siva in the Sadkahyangan, namely, Tuak,
a sword-like creese; panah, the bow; tumbak, the lance;
p'dang, a sword; sambuk, a whip; and duung, a sort of creese.
With the exception of the creeses, all these symbols are also
Indian, and belong to Siva in India; the creese, however, is
purely Polynesian. The bow and the sword proper are
not used in Bali, and which are only known there from the
religion and the writings.

From Siva is to be distinguished K&la; originally they
were one and the same, but Siva is the bright (white) god
of light, while Kala is the dark (black), terrible and de-
stroying one. Kala is worshipped, with Durga and the
Butas, in the Panatarans and in the houses. The feast of
Bayak&la, the day before the Balinese new-year, is dedicated
to him, and he,must be propitiated by bloody offerings. The
offerings placed daily before the houses and in the niches
of small pillars, or in the walls, are also intended for him
and the Butas.

Siva's consort is Umd. This is one of the many names
of this deity, but not the principal one in India. In Bali
it is used more commonly than P&rvati; she is also called
Giriputrl (daughter of the mountain; P&rvati has the same
meaning). Durga is distinct from her, as Kala is from Siva.
(Durga in conflict with Mahisasura does not appear in Bali.)
She is also called Dewi Gangg& and Bewi Danu (the goddess
of the mountain lake; this great mountain lake lies in the
midst of the great Balinese range of mountains) [Us. Bali,
p. 274]; in this character she is worshipped on the Gunung

VOL. Till.—[NEW SEEIES.] 15
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Batur, which rises from the middle of a mountain lake
(Danu, Jav. ranu), and she is regarded as the cause of
eruptions and of the overflowing of the waters which is
indispensable for the cultivation of rice. As goddess of
the rice-fields she is called Sri (in India Wishnu's wife
is called Laksrnl, who here is also Siva's wife) and has her
temples on the sawahs and on the roads between them.
She is also worshipped along with Siva. The same ap-
plies to Ganesa, who possesses no temples and but few
images in Bali. On account of his mis-shapen form, he is
not beloved.

Brahma, like Wishnu, has no special temples; on great
festivals, small temple-houses are erected for both deities,
when offerings are made to all the gods, but after the
festival these are taken down again. The following are
other names for Brahma: Chaturmuka (provided with four
faces); Praj&pati (the lord of created beings, the Greater);
Padmayoni (born out of a lotus; he is supposed in the Indian
Mythology to have come forth out of a lotus which rises to
the surface of the sea out of the navel of Wishnu as
Narayana, resting upon- the bottom of the sea). According
to the Balinese conceptions, he has only one head; if he is
represented with more than one head, with four arms and
other extraordinary limbs, he is to be regarded as Brahma-
minrti or as a Raksasa (murti, the body, form, figure, does
not precisely express this idea). The same is true of Wishnu
and other gods. Brahma, the creator, has been deprived of
all his distinguishing features; he has no temples either in
India or in Bait, and he is entirely subordinated to Siva, the
supreme deity, and although he appears in the Brahmanda-
purana as the creator of the latter, Siva, when once created,
possesses far greater power than Brahma the creator.
Brahma and Wishnu are looked on in Bali as emanations
or forces of Siva, and as related to each other; Brahma
represents fire, Wishnu water; the fire through smoke is
changed into water, and so Brahma's force passes into that
of Wishnu. Siva himself has the djcdsa, the highest firma-
ment, as his element, and he dwells in the hearts of the
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purified.1 (See as to Sadd, Prama? Maha Siva; TTs. Bali,
p.. 337.) Brahma's symbol is the danda (staff); a staff is
carried by the Brahmans, if they become Panditas, and
hence it is that they are called Padandas, "provided with
a staff." The danda, however, is also regarded as a weapon,
and includes the idea of punitive justice.

Brahma's wife is 8araswatty the goddess of eloquence; she
too has no special temples, but she has a feast-day in each
Balinese year, in the week of Watu Gunong, on the day of
Saneschara Manis (Saturday). On this day all the Manu-
scripts are brought into the house-temples and consecrated;
the old prince Kassimaa brings his in procession to Gunong
vata (his country residence); a Pandita is called upon, and
reads the Vedas over the manuscripts, whereby their holiness
is renewed.. At the same time offerings of rice, kwe-kwe,
sirih, etc., are made to the goddess, and the floor of the
temple is sprinkled with holy water. Saraswatl's names,
according to the Chantaka-Parva, are: Bagi (bhaga, know-
ledge) ; Basa (language); Giwa, Giwasa,, Veda (Science);
Widdyana (widdy knowledge, ayana, road),; Baradi, Tcmi,
Sdstrawit (the learned in writings); Sudewi(the good goddess);
Dari (the holder); Sumari,, Ganggadavi (she who holds the
gangga); Prajnadari (she who holda learning);. Kastawit,
Darjimandari, Mlasiki, Satradana.

Wishnu is scarcely worshipped at all in Bali; as god of
water less honour is paid to him than to Baruna, although
the latter is a sea-god of inferior rank. The principal
temples on the sea-coast are dedicated to Siva; we have
'already spoken of the erection of a temple for Wishnu on
festivals. Wishnu is nevertheless an important personage
to the Balinese; in his various incarnations he is the hero
of most of the Kawi works;. it might be said that Siva is the
high and invisible, Wishnu the inearnate god, who has acquired
infinite fame by his deeds on earth, and whose conduct serves
as an example for all the actions of princes and people. His
names, although better known from the Eawi writings than

1 Sadd-Siva (the eternal Siva) is a well-known name for Siva in India, not for
Brahma.
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208 EELIGION OF

from religious worship, are as follow: N&r&yana (he who
floats upon or in the waters); Sori (Sauri also a name for
the planet Saturn); Chakrap&ni (he whose hand is armed
with the Chakrd); Janardana (he who is plagued by men
with prayers); Padmanaba (he who has a lotus-navel; see
Brahma Padmayoni); (the holy) K6si; Kesa (the fine-
haired); Wekunta (W&ikunta, the careless one); Wistara
(collection?); Srawa (srawa, the ear?); Indrdwaraja (the
younger brother of Indra); Gotinda (a name for KrSsna as
a cowherd); Garuda-dvaja (he who has the Garuda in his
standard); Kesawa (Kesa); PundarikdJcsa (the lotus-eyed);
Kr6sna, Pitdmbara (with a yellow garment; Siva also is so
named above); Wisvaksena (wiswak, everywhere, sSn&, an
army; whose army reaches everywhere). Svabu (self-born);
Sangkhi (he who has the Sangkha, shell-trumpet); Dana-
vara (perhaps Danavdri, the enemy of the Danawas, the
demons); Hanoksaja, (?) Wreksa (this must be wresha, the
bull, also a name for Wishnu); Kapi (the ape); Basudeva
(Wasudeva, the father of Krgsna, literally "the god of riches,"
or W&sudeva, KrSsna); M&dawa and Madusudana (the con-
queror of the demon Madu). These names are given in the
Chantakaparwa1 in slokas; with a few slight alterations we
obtain pure inflected Sanskrit:

Wisnu Narayana Sori, Chakrapani Janardanali .
Padmanaba Resi Kesah, Wekunta Wistara Srawa
Indrawaraja Hupendrah, Gohvinda Garudadvaja
Kesawah Pundarikaksah, Kresnah Pitambarochatah
Wisvaksenah Svabu Sangkhi, Danawara Hanoksajah
Wresah Kapi Basudevah, Madawa Madusudana.

Besides these, his avataras are well known, viz. Matsya, fish;
War&ha, wild pig; Kurma, tortoise. To these must be added
two local ones, not known in India, viz. Pati Gaja Madda,
founder of the Karang-Asem family, and the cock Siling-
sing, the apotheosis of cock-fighting. Parta and Maruta also
are incarnations of Wishnu, slain by R&vana. The following
are yet other names for Wishnu: and Wdmana and Tripu-
.rdntaka (the dwarf and the conqueror of the demon Tripura;
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the latter name we have also found to belong to Siva, and it
has reference to the five Avatara}; Narasingha; man-lion (in
the fourth Avat&rd); Rama (in the seventh Avatara); Puru-
sottama (the most excellent of men, with reference to his
numerous incarnations). His symbols are in the first place
the chakra sudarsana (the disc, which, being well slung by
him,, penetrates everything, and returns to him); and then
the sanghka (the shell-trumpet), the gadd (club), danda (the
staff, also belonging to Siva and Brahma); the same applies
to the tuak (a sword-like creese, which in one of the sadkah-
pangans belongs to Siva as a distinguishing symbol). In
images of Wishnu and Brahma we also find a circular mark
on the forehead ; this is a third eye, but appears to point to
the Indian tilaka, the mark of the sect. ~No other remem-
brance, however, of this tilaka (which name is unknown
here) has been preserved, and the Balinese seem to draw the
mark on the foreheads of the gods in accordance with a tra-
dition which is no longer understood, or endeavour to keep
secret the origin of this sect-mark, in order that the form of
religion, at present existing, may be regarded by every one as
the only and true form. According to the statements of the
priests, Wishnu and Brahma are invoked in the Vedas, and
do indeed appear in the Indian Vedas, although as gods of a
very inferior rank; if they play a higher part in the Vedas
of Bali, we should again be compelled to entertain some
doubts as to the authenticity and originality of, these Vedas.

Wishnu's wife is 8'ri. We have already met with Siva's
consort under the name S'ri, as protector of the rice-fields
and goddess of fertility. According to Indian ideas, this is
always Wiahnu's wife; but just as many of the names and
attributes of Wishnu are in Bali given also to Siva, so S'ri,
originally the consort of Wishnu, appears in Bali as one
of the names of Siva's wife. We have already said that
Wishnu and Brahma are but other forms of Siva; and so
also their wives belong, as special forces (S'ri, goddess of
fertility; of abundance; Saraswati, goddess of eloquence
and learning), to Siva the supreme deity. Laksmi is un-
known as a name for Wishnu's wife. As Wishnu's consort,
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210 RELIGION OF

she has no special temples. The mark on her forehead, and
on that of Saraswati, is called peryasan, derived probably
from yasas, Jav. yasa, fame, and in that case meaning ex-
cellence ; the signification of this word, however, is not clear,
and upon asking whether this were the sect-mark (Tilaka), I
was answered in the negative.

We have thus found that the three supreme gods of the
popular creed of the Hindus are looked upon as expressions
of one and the same force, are worshipped together, and re-
garded, as it were, as one being. Siva in the popular belief
also is almost the sole god; the inferior gods, with Indra at
their head, are his lesser forces. The different names of the
gods mean for the ignorant people, it is true, as many dif-
ferent gods, but the priests hold other views.

We will here say a few words respecting Indra and the
inferior gods, and will then give an enumeration of the gods,
as, acoording to the Brahmdndapurdna, they were created.

Indra. This deity, the prince of the Dems, that is, of the
subordinate gods, who require the Amreta to keep them
alive, and who are often brought into danger and vanquished
by doers of penance and giants, has, singularly enough,
special temples in Bali. Sakennan in the island of Serangan
in Badong, and Jempul in Bangli, we have, already, become
acquainted with as such. The explanation of this we think
is, that our Sivaitic sect has succeeded in making Wishnu
(and Brahma) of little importance, and in causing him to be
regarded as a part, an emanation or force of Siva, but did
not find it necessary to deprive of his worship the popular
Indra, the example of princes, who is glorified in so many
poems. Indra could never be inimical to the consequence
of Siva, and was therefore harmless to the imported Sivaism,
and, by allowing him temples, the prejudices of his devotees
were perhaps spared from a blow. His temples and at-
tributes are even of considerable importance. He has also
the third eye. The following are among his names: 8ata-
hraim (worshipped with 100 offerings); Trinetra (provided
with three eyes, like Siva); Sahasranetra (provided with
a thousand eyes; these are the stars, Indra himself the
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visible heavens, while the higher, invisible firmament, dkdsa,
represents Siva); Devardjd (the king of the Devas or sub-
ordinate gods); Sachipati, the husband of S'achl.

His weapon is the bajra (wajra, lightning; here, however,
represented as a kind of weapon in the form of a thunder-
bolt).

Indra's wife is S'achl, only remarkable on Indra's account.
The eight gods of the cardinal points (Lokapdla) are

named very frequently in the writings; in the religious
worship they are less prominent. In the Mdmdyana, lont.
181, these eight gods are enumerated as follows: Indra,
Yama, Surya, Chandra, Anila, Kuvera, Baruna, Agni. "We
meet with the same names again in India, only Nirriti
appears there instead of Surya, and Isdni instead of Chandra.
The order in which they stand, beginning with the east and
going round by the south, is however different, and in India
is tolerably fixed: Indra in the East, Agni N.E.; Yama S.;
Shrya (or Nirriti) S.W.; Waruna W.; Wdyu (or Marut,
Pavana, and in Bali Anila, all meaning wind) N.W.; Kuvera
N.; Chandra (or Isdni) N.E. Usana Bali, p. 261, gives the
eight cardinal points thus: (1). Purva East; (2). Gneha S.E.;
this is Agneya (Wilson, "the South-East quarter") to be
derived from Agni, fire and jfche god of fire, whose throne
is in the south-east; (3). Daksina south; (4). Neriti (Sansk.
Nairriti, belonging \o the south-west quarter, to Nirriti;
Nirriti, according to some, S4rya, according to others, pre-
sides over that point of the compass) S.W.; (5). Pasohima
behind or west; (6). Wayabya (Sansk. Wdyawya, belonging
to Wdyu, the wind, compare Anila, Pavana) N.W.; (7).
TJtara, north; (8). Esania (not Resania), answering to the
Sansk. disania or disani, " belonging to Isdni," N.E. Here,
therefore, we have the names of the cardinal points accurately
preserved by adjectives derived from the names of the
guardian deities; even the less-known Nirriti and Isdni are
not forgotten. It cannot surprise us, however, that in Bali
all the cardinal points are attributed to various forms of
Siva, although this alteration seems to be of later date.

Yama and Baruna are the only gods besides Indra of any
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212 EELIGION OF

note in the religious worship; they also are to some extent
identical with Siva. With Indra in his heaven we find the
War&psaras (the most excellent Apsaras), and the Wididdaras
and Widiadaris (male and female spirits), as well as the Resis;
the last are the human beings who have become gods, after
having attained, through a holy life, to Indra's heaven; his
heaven is called Svarga, or Indraloka, and is the ideal of a
royal dwelling; the descriptions of it agree with the Indian
accounts. Even this heaven and its inhabitants are not safe
from the attacks of foes (see ,the Wiwdha, the combat be-
tween Indra and Ravana [the latter is called Indrajit, the
vanquisher of Indra] ; and other myths); its inhabitants
are also liable to become human again, at least they re-
quire the Amreta in order to preserve their divine power.
Indra's heaven lies beneath that of Wishnu (and Brahma),
and the latter beneath that of Siva. It is not until it
reaches Siva's heaven that the soul attains the repose and
release of transmigration (Moksa). But little is heard in
Bali of Wishnu's heaven ; it is known rather from tradition
than from religious doctrine. Every man endeavours to
reach Siva's heaven (which is to be sought on the Kailasa,
the Meru, or the Gfunung Agung, in Bali, at its highest
point); but only a Padanda appears to have a right to im-
mediate entry therein. The rest of the people have to be
satisfied with Svarga, Indra's heaven, where they hope to
live for ever, entirely after the Balinese manner of living,
but without care and with greater splendour. The attain-
ment of the Svarga is in some cases immediate; a Bela or
Satia ytho follows her husband into the fire, passes into that
heaven at once ; a prince, who sacrifices himself and his ad-
herents in defence of his country, goes with all his followers
to, Indra's heaven, where, probably, they fall again to fight-
ing. Cremations also, if they be accomplished according to
rule—which is difficult, as the priests can very easily discover
a fault, if they have not been consulted as to all ceremonies,
however insignificant—are considered to bring the subject of'
the cremation to Svarga. But this last means of entry is not
looked upon as so certain as the two others; the Balinese say
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THE ISLAND OF BALI 213

of several princes that although they were burnt with all
proper ceremony, they still wander upon earth in the form
of animals (frogs, snakes, etc.). Another obstacle is the
judicial power of Yama, who judges the dead with strict im-
partiality in the lower world (Naraka). Perhaps the post-
ponement of cremations for two months, and sometimes for
several years (up to twenty), has reference to this preliminary
judgment by Yama, and the punishments imposed by him;
here, however, as is the case in most religions, there is a
palpable inconsistency: it is believed that the souls of the
dead, provided that no outward observances have been neglected,
pass immediately into Svarga; it is at ihe same time believed
that the soul must first be judged by Yama (the Indian Pluto,
and the lord, Jehovah, who, according to the Old Testament,
will punish Jewish sinners), and must, for all sins, perform
penances which will last millions of years, and which hinder
them from reaching Svarga. Doceant theologi meliora!

Baruna (Sansk. Varuna) is the god of the sea; the temples
on the sea-coast are dedicated partly to him and partly to
Siva. Wishnu also is stated to be a sea-god, or god of water
(represented in India on this account with the inverted
trisula), but he has no temples either in this or in his other
capacities. The subordinate Baruna, however, for the same
reason as Indra, is not erased from the list of the gods who
are worshipped. Baruna is sometimes represented as a
youth, in the same manner as Indra. He is then dis-
tinguished by the pasa. This should really be a sling, with
which he catches up the dead bodies, etc., and Yama the
souls; in Bali, however, the pasa, contrary to the meaning
of the word, is a long dart, round which a serpent winds,
and which ends in three teeth (like the trisula). Baruna has
usually a monstrous figure with the head of a R&ksasa, from
which a serpent's tongue projects, and a huge serpent's tail
turning upwards, the rest of the body being human. This
serpent-form indicates his nature as sea-god. The deva agun
sagara {agun must be agung; Crawfurd, " On the island of
Bali," Asiat. Res. vol. xiii.) is the same as Varuna.

Yama, the god of death and of punitive justice, is identi-
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214 RELIGION OF

fied with. Siva (and K&ld)\ he has no special worship^ but
Siva is also worshipped under the name of Yama. He is
called sang hyang Darma (justice); and PrUar&ja (the prince
of the departed). His severe punishments (e.g. the boiling
of a soul in a copper kettle for thousands of years) are very
well known. He is regarded as a god, not as a BAksasa,
although he. has teeth on his cheeks and his forehead
(dangstra, comp. Ganesa), and besides this the well-known
tusks of the R&ksasas (siyung or chaling); his symbol is the
gada, club.

The rest of the gods of the cardinal points have as it were
no worship: 8itrya is -the same as Siva, and the worship of
the priests is addressed to him; masuryasewana (worship
of the sun). Chandra, the moon, in India an attribute of
Siva, did not become known to me as such in Bali, but all
principal feasts are regulated according to the full and new
moon. To insure success, all great undertakings (offerings,
cremations) must be carried out in the first or white half of
the moon. Anila or W&yu (Bal. Bayu) has no worship at
all, but is regarded as the vital principle; in fasting (bratu)
the doer of penance shall live by the vayu alone. The vayu
in its various forms comes also under notice in the healing
of the sick. The physician causes his vayu to pass into the
sick man's body. The Padandas are therefore in great
request for curing sick people, because their vayu is par-
ticularly holy.

Kuvera, the god of riches (Bal. Kubera), known only from
the myths. Still less is known of Nirriti and Isdnl. Agni,
finally, the god of fire, is frequently invoked in the Veda-
worship in Bali, as in India, but has no temples and is not
worshipped by the people.

To the family of Siva, but still as subordinate gods, belong
Ganesa and Kartikeya or Skanda, his sons. I have not yet
become acquainted with the latter in Bali; of Ganesa
(commonly called Gana), on the entrances, there are images
of stone (Ganesa images are introduced into Bali by Kabu
Ayu; compare Abdullah in the T. v. N. I., 2, 161 seq.) and
paintings, all tolerably rude. The stone images are some-
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THE ISLAND OF BALI. 215

times to be found in the temples of Siva, and Ganesa then
appears publicly as a subordinate, attendant deity, very
much resembling the B&ksascts that keep watch. Special
worship and offerings for him are unknown. In literature,
however, Grana is as important in Bali as in India. He is
the god of learning and of cunning (also of the orang
dagang and of thieves). He is called Ganapati, lord of hosts
(he is the leader of the yet inferior gods); Win&yaka (the
leader, in reference to the same idea); 8arwdwigna (from
sarwa, all, and avigna, without obstacle, i.e. he who over-
comes all obstacles); Wignakarta (vigna, obstacle, karta
probably from krit, to cut, to solve,—he who 'removes all
obstacles). In the drawings which are made of him, he holds
in his right hand the pustaka, a book of lontar-leaves, as
a symbol of learning. Of the rest of his (Indian) attri-
butes, with the exception of the moon, I have seen or heard
nothing. He has an elephant's trunk (tulali) and elephant-
tusks (gading), and also the dangstra (which we have found
in Yama) on his cheeks and forehead. It is only in Ganesa
and Yama that these misformed parts do not indicate a
demoniacal nature; they belong otherwise only to the Butas
and Hdksasas, and te gods who by choice assume demoniacal
forms. All the rest of Gana's body is entirely human, and
he has only two arms, the reason of which we have already
seen above in Siva's case. Independently of the preference
given to the worship of Siva, the sole and supreme god, the
absence of homage to Ganesa may also be explained by his
shape. Everything monstrous is regarded in Bali with a
certain repugnance; it is true, the numerous representations
of demons conflict with this statement, but then these are
the hostile spirits, which are overcome in great measure by
the beneficent gods. It is especially remarkable that the
form of an elephant is looked upon as unlucky, although
I cannot assert that this was always the case. A former
prince of Boleling kept an elephant and used to ride out upon
it; his conduct, was universally condemned, and to this is
ascribed the fact that this prince was punished by the gods
with the loss of his kingdom. The abhorrence of the tiger

https://doi.org/10.1017/S0035869X00016671
Cambridge Core terms of use, available at https:/www.cambridge.org/core/terms. 
Downloaded from https:/www.cambridge.org/core. Newcastle University, on 18 Jan 2017 at 05:59:15, subject to the

https://doi.org/10.1017/S0035869X00016671
https:/www.cambridge.org/core/terms
https:/www.cambridge.org/core


216 RELIGION OP

is more natural; if tigers make their appearance in a king-
dom of Bali, it is believed that that kingdom will speedily
fall (come under the dominion of the evil spirits).1 The rhi-
noceros, on the contrary, enjoys great honourr although not
in life. The Deva agung and also the prince of Lombok have
asked the Netherland Government for one of these animals
for great sacrificial festivals; they use the blood and fat for
the preparation of various offerings, and the excrementa as
medicine.

K&ma, the god of love, and his wife Ratih, have, so far as
I know, no special temples, but yet are much honoured
among this very erotic people. Kama also is again as it were
a form of Siva (see Us. Bali, p. 275). Other names of Kama
are sang hyang Smara (about equal to the Latin cura, for "to
be in love " ) ; also Anangga, the bodiless, for, according to a
myth, Siva has burnt his body; and Manobu, born in the
heart.

Vasuki, the Indian serpent-king, nearly coincides here with
Ananta (eternity),, or Antabhoga, the serpent upon which
Wishnu rests. Vasuki also belongs here to Siva's retinue ;
he dwells in the various principal temples in which Siva is
worshipped (in the sadkahyangans). After the time of wor-
ship in Basuki, at the foot of the Gunong agung (which 'place
is named after the same serpent), it is supposed that he goes
through the air to Uluwatu, the sanctuary on the point of the
table-land (in Badong), and so round to the other Kahyangans
as well. He is then to be seen as a fiery streak in the sky.
The brightness comes from the precious- stones with which
his immense head is adorned. Many apparently meaningless
fables exist about Vasuki (in Bali always called gasuki}. As
yet I have not succeeded in extracting the " sachen aus diesen
sagen." I have long thought of a former serpent-worship,
especially as a Padanda is also called Bujangga (serpent), and
in the Usana Java Siva, Buddha, and Bujangga are called

1 In the greater portion of Bali tigers do not occur; they swim over to Jem-
trana from Banyuwangie, and remain in that nearly uninhabited district and in
the mountains of Tabanan and Boleling. The high cultivation of the country
prevents them from spreading further. Their appearance is a sign that men
must depart.
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THE ISLAND OF BALI. 217

sons of Sang Haji (adia, as it seems to me, "the first"), a
circumstance which indicates very strongly the existence of
three different forms of worship, viz. the purely Sivaitic, the
Buddhistic, and the serpent-worship (?). Of purely Indian
myths, that of a former destruction of the serpents, in which
Taksaka, Va&uki, and a third, at the prayer of a penitent,
alone were spared, is known in Bali from the books. This
sacrifice of serpents (Sarpayajna) was accomplished by king
Janamejaya, the great-grandson of Arjuna Wijaya (compare
the Bdksasa- Yajna of Bagawan Wassista). The bird of Wishnu
Garuda is frequently represented in Bali, always in mon-
strous Bdksasa shape, with a beak and wings, but at the
same time with tusks; in other respects it has a human
body. His parents are Kasyapa and Winata; Aruna is his
brother. The most inferior persons of the Indian mythology,
such as Kinnara, Kimpurusha, Uraga (serpents), Detia, D&-
nava, Pisdcha, and others, are known in the literature of
Bali. For the most part, however, we meet only with the
Gandanm, the Widiadars, and Apsaras in Indra's heaven,
and the Detias as giants of antiquity; the B&ksasas and
Butas (real beings, evil spirits) as enemies of mankind and
opponents of the beneficent gods, dreaded, yet always to be
propitiated.

In the last-mentioned we clearly recognize the principle
occurring in all religions, of a good and an evil supreme
power, the conflict between which in the Hindu doctrine, it
would seem, is never, and never will be, decided. A union,
however, of the two powers is clearly apparent in the fact
that Kdla and Durgd, the heads of the Bdksasas and Butas,
are regarded as no other than Siva and his wife, since the
gods possess the power to change the latter into B&ksasas.

The accounts relating to the Butas are confused; there are
a great number of names for a few of them, e.g. buta Wilts,
buta Lawehan;1 they are also named after the shape which
they assume, e.g. buta huh, asu, "the buta with a dog's head"
(asu, Sansk. svd, dog), buta hulu lembu, " the buta with the

1 Also Klifca, servant of Durga (in India KMik& is another name for Durga).
Klika was probably originally the same person as Durga.
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218 BELIGION OF THE ISLAND OF BALI.

head of a cow." A collective Balinese name is dagan; their
haunts are chiefly burial grounds and unclean places, and at
aight they break into the houses which are not protected
from them by means of offerings. With the people in
general the Liaks are still more common than the Butas.
The former are human beings,, who, by the knowledge of
certain mantras (magic formularies), can alter their shapes
and also render themselves invisible, a bright light, proceed-
ing from the place of the tongue,, alone remaining ; they are
obliged to feed on carcases,, and chiefly haunt burial grounds
and the places where corpses are kept for cremation. They
also take out the entrails of sleepers, so that the person thus
robbed must die in a short time. Their mistress is Rangda
mng Gira, the widow of Giro,,, whose history is found in the
Chalon-Arang (a Babad) -r she lives on the Gunung agung,
where the Liaks hold their assemblies. Fire-flies,, which are
very numerous and of large size in Bali, are sometimes said
to be Liaks; moreover, the accusation of being a Liak often
affords reasons for declaring a person to be innocent.

(To be cmtinued.J,
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